





CHAPTER 1


BIBLICAL UNDERSTANDINGS OF THE ATONEMENT 





What is the idea of atonement?  In Christian thought, the term ÔatonementÕ is the act by which God and people are brought together in personal relationship.  It is derived from Anglo-Saxon words meaning Òmaking at one,Ó hence Òat-one-mentÓ or reconciliation.  It presupposes a separation or alienation caused by sin that needs to be overcome.  In the Old Testament the Hebrew term kofer �(          ), frequently translated as Ôatone,Õ has the basic meaning “to wipe out,” “to erase,” or “to cover.”  It is mentioned 79 times in the Old Testament, but in the New Testament the Greek word hilasterion  is used once in Romans 3:25 for the atonement of Christ that was offered by God for sin� XE  "sin" �.  “To atone for a wrong” is to take some action which cancels out the ill effects it has had.  What is meant here is related to the means by which obstacles to reconciliation between man and God may be removed.�


The Hebrew root of this word kapar (             ) refers to the covering of sin� XE  "sin" �, and although it can also mean to “smear with pitch” or “cover with pitch,” this latter usage occurs only in Genesis 6:14 when referring to the 


waterproofing of the ark.�  Kapar also means to cover, hide, wash away, rub off, and                means washing away, obliteration of sin� XE  "sin" �, and the Aramaic� XE  "Aramaic" � word              means expiation�xe "Expiation"�� XE  "Expiation�xe "Expiation"�" � as in Leviticus 4:20.� 


Was Christ able to accomplish what the sacrifice� XE  "sacrifice" �s of the Old Testament were only able to imitate?  How can we interpret the atonement of Christ?  Does the New Testament give an explanation of His atonement?  


ÔAbbas. M. al-‘Aqqad, an Arab Muslim scholar says, Òin describing JesusÕ life, we have no confirmed sources other than the Gospels.Ó�  Al-‘Aqqad refers to the use of this source (the Gospel) for the whole life of Christ.  We are also doing the same in our interpretation of the atoning death of Christ. 


Drawing on Old Testament imagery and expectation, the New Testament presents ChristÕs death upon the Cross as a sacrifice� XE  "sacrifice" �.  This approach presents ChristÕs sacrificial offering as an effective and perfect sacrifice� XE  "sacrifice" �, especially in the letter to the Hebrews.  According to that epistle, Christ was able to accomplish what the sacrifice� XE  "sacrifice" �s of the Old Testament were only able to imitate, and not achieve.


ÒThe one who is crucified is the one whose messianic ministry is described earlier in the Gospels; crucifixion must be seen in the total context of the Gospels. . . . we may find some important elements of explanation.Ó�  Therefore, this chapter is divided as follows:


1. Atonement for Sin� XE  "Sin" �


2. The Atonement of Christ in the Old and New Testaments


3. Interpreting the Atonement using Metaphor� XE  "Metaphor" �s, Terms, and Formulae


4. Connections and Disconnections


5. Conclusion





Atonement for Sin� XE  "Sin" �


It could be maintained that sin� XE  "sin" � is any voluntary breaking of a religious law� XE  "law" � or moral principle.  When someone knows that an action is wrong and yet does it or knows what is right to do but still chooses not to do it, or in some cases, fails to do what is right, this person is a sinner� XE  "sinner" �.  But what is the beginning of sin� XE  "sin" �?


Atonement presupposes a separation or alienation caused by sin� XE  "sin" � that needs to be overcome.  Therefore, atonement is necessary for forgiveness of sin� XE  "sin" �.  It is the beginning point in Christian thought.





The Beginning of Sin� XE  "Sin" �


The entrance of sin� XE  "sin" � into the world, according to the Bible, was occasioned through the disobedience of Adam� XE  "Adam" � (Rom. 5:12); his and EveÕs response to SatanÕs temptation resulted in the fall (Gen. 2:1-6; Jn. 8:44; 2 Co. 11:3;         Eph. 2:2).  The first man lapsed from a state of innocence and passed on to his descendants his nature, implanting in them the seeds of degeneration.  The consequences of this lapse blurred peoplesÕ perception of right and wrong, causing them to fear their Master and interrupting the peaceful relationship between them and their Creator.  The nature of people from birth thence fell beneath the power of evil; they were corrupted.  This is what theologians call the doctrine of original sin� XE  "sin" �.�  


The Old Testament also says, Òfor there is no one who does not sin� XE  "sin" �Ó �(2 Ch. 6:36), ÒWe all have gone astrayÓ (Isa. 53:6), and God is recorded as saying: ÒThe heart is deceitfulÓ (Jer. 17:9).  The New Testament agrees with this general pronouncement, ÒFor all have sin� XE  "sin" �ned and fall short of the glory of GodÓ (Rom. 3:23).  Jesus says: ÒFor from within, out of menÕs hearts, come evil thoughtsÓ (Mk. 7:21).





Biblical Concepts of Sin� XE  "Sin" �


There are some connections between the Arabic khatiÕa and the Hebrew hata, both of which are translated sin� XE  "sin" � in the QurÕan and the Arabic Old Testament (Lev. 5:1; Ps. 4:4; Isa. 43:27).  The concept is that of missin� XE  "sin" �g the target or of failing to do what one ought to do (Gen. 4:7).  Ithm in the QurÕan is asham in the Old Testament Hebrew which means guilt.  In Isaiah 53:6 the Hebrew word is Ôawn, which means iniquity or turning aside from the straight path.  But the Hebrew peshÕa, which means transgression, is  similar to zulm or i‘atida’  as will be seen below in Chapter 3.


In addition to the previously mentioned terms, the Old Testament contains other words with different meanings, for example, abhorrence  (Isa. 49:7) and enmity (Isa. 63:10),� torrents of ruin (ungodliness) (Ps. 18:4), wickedness �(Ps. 43:1), deceit (Ps. 101 : 7), harlotry (defilement) (Ps. 106:39), transgression (Ps. 107:17),� and perversity (Job 16:11).


In the New Testament, the Greek word hamartia means missin� XE  "sin" �g the target.  It is said of the archer whose arrow goes wide of the mark.  It can be used in a general sense for sin� XE  "sin" � of any type.  But anomia means law� XE  "law" �lessness and is usually used with parakoa as in Romans 5:19 and 2 Corinthians 10:6.  The word easebeia means wickedness, as in Romans 1:18, 4-5 and 11:26.  It is also related to adikia, which is intentional sin� XE  "sin" � as in Romans 1:26-32 and 2:8.�





The Atonement of Christ  in the Old 


and New Testaments


Dealing with the atonement of Christ, this section will demonstrate the Old Testament sacrifices.� XE  "sacrifices" �  After that,  it will show the similarities and dissimilarities with the New Testament as follows.





Atonement in the Old Testament


For studying the atonement in the Old Testament we find that blood sacrifice� XE  "sacrifice" �s were not only perpetuated at the time of Abraham but also throughout the Old Testament.  The word sacrifice� XE  "sacrifice" � has a Latin origin sacrifico, which means to offer sacrifice or to sacrifice.�  It comes from the Òtwo Latin roots: sacri - sacred, and fico - to make, to do.  These two words taken together mean: a sacred act done by a priest.Ó� 


From the time of Exodus, God ordered, ÒRedeem� XE  "Redeem" � each of my first born sonsÓ (Ex. 13:2,15).  When the Angel of Death saw the sign of blood, he would pass over leaving the son to live.  Therefore, blood sacrifice� XE  "sacrifice" � of the law� XE  "law" � of atonement was commanded by God to Moses (Lev. 16:1-34) and practiced by the high priests, beginning with Aaron.


There is no need to cite an array of sacrifice� XE  "sacrifice" �s of the Old Testament, except briefly to show that they were symbols anticipating the atonement of Christ and the New Covenant�xe "covenant"�; they were shadows of the things that were to come.  ÒThe law� XE  "law" � is only a shadow of the good things that are coming--not the realities themselvesÓ (He. 10:1).  Reality, however, is found in Christ.  


There were five sacrifice� XE  "sacrifice" �s that show that JesusÕ atonement was the extension of the Old TestamentÕs atonement and sacrificial teaching.


1. The Purification Offering (Lev. 12:1-8, 14:1-20 and 15:1-15): ÒOn the eighth day the boy is to be circumcised.  Then the woman . . .  [wait] until the days of her purification are overÓ (Lev. 12:3,4).  This was fulfilled for Jesus, When the time of their purification according to the Law� XE  "Law" � of Moses had been completed, Joseph and Mary took him to Jerusalem to present him to the Lord as it is written in the law� XE  "law" � of the Lord, “Every first born male is to be consecrated to the Lord” (Lk. 2:22, 23).


2. The Ordination Offering (Lev. 8:22-36): ÒHe [the priest] then presented . . . the ram for the ordinationÓ (vs. 22).  Jesus is the Son ordained by God the Father.  His name is Christ, the ordained.


3. The Fellowship Offering (Lev. 3:2-5): ÒHe is to present before the Lord an animal without defect.  He is to lay his hand on the head of his offering and slaughter it . . . .  The priests shall sprinkle the blood . . . as an offering made by fire, an aroma pleasin� XE  "sin" �g to the Lord.Ó  The sprinkling of the blood, yezah,� of two sin� XE  "sin" � offerings, a bull and a goat, was an important ritual that took place over the altar to obliterate the stain of guilt adhering to humans.


In the New Covenant�xe "covenant"�, ÒSin� XE  "Sin" �ce we have now been justified by his blood, how much more shall we be saved from GodÕs wrath through him!Ó (Rom. 5:9).  ÒHe was delivered over to death for our sins and was raised to life for our justification.  Therefore, sin� XE  "sin" �ce we have been justified through faith, we have peace with God through our Lord Jesus ChristÓ (Rom. 4:22, 5:1).


4. The Sin� XE  "Sin" � Offering (Lev. 4:1-35, 5:1-19): ÒWhen anyone sin� XE  "sin" �s uninten-tionally and does what is forbidden in any of the LordÕs commands, if the anointed priest sin� XE  "sin" �s, bringing guilt on the people, he must bring to the Lord, a young bull without defect as a sin� XE  "sin" � offeringÓ (4:2-3).





When Aaron has finished making atonement [its rite] . . .  he is to lay both hands on the head of the live goat and confess over it all the wickedness and rebellion of the Israelites -- all their sin� XE  "sin" �s -- and put them on the goatÕs head [symbolism].  He shall send the goat away into the desert [literally a land of separation] (Lev. 16:20-21).


After having chosen a male goat to be the scapegoat� XE  "scapegoat" � of the year, all the sin� XE  "sin" �s of the people were laid upon its head by the symbolic imposition of the high priestÕs hands.  It was then released into the wilderness to carry away the burden of sin� XE  "sin" �.�


The idea of transfer of sin was so obvious to the ancient Hebrews that they related the very name of sin, trespass and guilt to the sin offerings.  Although reflecting Jews knew that the blood of beasts did not take away sin, they knew that, if God were hungry he would not tell them, and that he did not eat the flesh of bulls.  They were often told that He had no delight in the mere forms of sacrifice� XE  "sacrifice" �.  Nathaniel Micklem states that there are some documents dating from the end of the first Christian century, or the beginning of the second, which talk about the sacrifice� XE  "sacrifice" �:





We read that the scapegoat� XE  "scapegoat" � is to be taken for the type of our Lord.  Notice how the type of Jesus is manifested: ÒAnd do ye all spit on it, and goad it, and bind the scarlet wool about its head, and so let it be cast into the desert . . .Ó  Listen: Òthe first goat is for the altar, but the other is accursed,Ó . . . that is accursed is crowned, because then Ôthey will see himÕ on that day with the long scarlet robe down to the feet . . . will say, ÒIs not this he whom we once crucified and rejected and pierced and spat upon?Ó  Of a truth it was he who then said that he was the Son of God? . . . .  See then the type of Jesus destined to suffer.�


As for explaining the means of putting the sin� XE  "sin" �s on the goatÕs head (Lev. 16:21), it could be observed that it Òhad been a jest, nay an affront to God, if he himself had not ordained it.Ó�  But in these days, when we find many parallels in other religions to the ritual of the scapegoat� XE  "scapegoat" �, and are disposed to regard the practice as Òprimitive,Ó when too we realize that the ritual of the Day of Atonement�xe "Day of Atonement"�� was of gradual growth and was fully developed only in the postexile period, can we any longer say that God ordained it?  Ritual may be a substitute for true religion, or it may be its natural and spontaneous expression.  The outward acts detailed in Leviticus cannot be rightly understood or interpreted apart from the prayers and praises which accompanied them and were an essential part of the whole act.  We believe that when we repent God forgives our sin� XE  "sin" �s, but this does not make less significant for us the sealing of his forgiveness in our case when the words are spoken to us, ÒTake, eat; this is my body; . . . this cup is the new covenant�xe "covenant"� in my bloodÓ�( Mt. 26:26-28).  It is a metaphor used by our Lord Himself.


It could be argued that throughout the Christian centuries the .iScapegoat; has been taken as the type of Christ in his rejection by the people, his death, and his bearing of the sin� XE  "sin" �s of men.  Can we say the same today?  The important question is, How can Christ be typified by the high priest entering into the most holy place through the covenant�xe "covenant"� blood and at the same time by the goat Azazel?�  The answer for this: ÒYet inevitably to the Christian heart . . . Christ was rejected by the people, . . . bearing in his heart the sin of the world, done to death that man might be forgiven.  We may not base a theology upon the ritual of the scapegoat� XE  "scapegoat" �, but we may find in it a picture, a parable, an intimation,Ó�an analogy, or a metaphor�xe "metaphor"�.  It is the ransom�xe "ransom"� that could be accepted by Muslims as will be seen below.


5. The Burnt Offering (Lev. 1:4-5): ÒHe is to lay his hand on the head of the burnt offering, and it will be accepted on his behalf to make atonement for him.”  During His Passion Jesus said, ÒI am thirstyÓ (Jn. 19:28).  For this verse ‘Awad Sim‘an argued that this offering was a symbol of Jesus.�  But the similarity between the burnt offering and the offering of Jesus is not clear.  Therefore, comparison can be done to show the similarities and dissimilarities between these five types of offerings and that of Jesus who offered Himself.





Similarities and Differences in the New Testament


ÒIn fact, the law� XE  "law" � requires that nearly everything be cleaned with blood and without the shedding of blood there is no forgivenessÓ (He. 9:27).  The similarities and differences between the atonement of Jesus in the New Testament and that of the Old Testament can be shown in Hebrew 9:





But only the high priest entered the inner room, and that only once a year, and never without blood, which he offered for himself and for the sin� XE  "sin" �s the people had committed in ignorance . . . .  This is an illustration for the present time, indicating that the gifts and sacrifice� XE  "sacrifice" �s being offered were not able to clear the conscience of the worshipper.


                                   . . . 


When Christ came as high priest of the good things . . . the greater and more perfect tabernacle . . . not a part of this creation.  He did not enter by means of blood of goats and calves; but he entered the Most Holy Place once for all by his own blood, having obtained eternal Redemption�xe "Redemption"�.  The blood of goats and bulls . . . who are ceremonially unclean sanctify them so that they are outwardly clean.  How much more, then, will the blood of Christ, who through the eternal spirit offered himself unblemished to God, cleanse our consciences from acts that lead to death, so that we may serve the living God! (He. 9:7, 9, 11-14).


Even the first covenant�xe "covenant"� was not put into effect without blood (He. 9:18), because it is necessary to prove� the death of the one who made the will �(He. 9:16).  ÒFor this reason Christ is the mediator of a new Covenant�xe "covenant"�, . . . he has died as a ransom�xe "ransom"� to set them free from the sins committed under the first covenant�xe "covenant"�Ó (He. 9:15).  Through ChristÕs death a new covenant�xe "covenant"� was begun.


This comparison shows that JesusÕ atonement was a necessary extension of the Old Testament atonement and sacrificial teachings.  The Epistle to the Hebrews uses two of the particular typological themes drawn from the Old Testament, the Day of Atonement�xe "Day of Atonement"� and the covenant�xe "covenant"� sacrifice.  The parallel is also drawn between ChristÕs death and the sin offerings performed daily in the temple.  But these various sacrifice� XE  "sacrifice" �s and rituals which the author uses, are not clearly distinguished; they are all confused together in chapters 9 and 10.  There are two important points to notice, however: first, this epistle represents the first stage in the process which eventually produced the claim that all the sacrificial rituals of the Old Testament had been fulfilled in Christ; and second, the understanding of sacrifice� XE  "sacrifice" � is clearly expiatory.�  It was assumed that He died for the forgiveness of sin� XE  "sin" �s; but perhaps more important is the assumption that it was His blood which had efficacious power to wash away sin� XE  "sin" �.  His blood shed on the Cross was the fulfillment of the blood rituals of the Old Testament.�





Table 1


Old Testament and Jesus’ Sacrifice� XE  "SACRIFICE" �


Old Testament�
New Testament�
�
Aaron and the subsequent high priests were ordinary human beings who had to atone for their own sins and those of other people (Lev. 16:6, 17).�
The incarnate Son of God offered Himself for all humanity to reconcile them to Himself (Col. 1:20).�
�
ÒFor the law� XE  "law" � appoints as high priests men who are weakÓ (He. 7:28a).�
Òbut the oath, which came after the law� XE  "law" �, appointed the Son, who has been made perfect foreverÓ


(He. 7:28b).�
�
It is the blood that makes atonement (Lev. 16:6, 10, 17; 17:11).�
A person would not be admitted to the glories of heaven without atone-ment for his sins (He. 9:8-9,13)�
�
It was through the blood of animals, which had no free will to accept or reject the offering of themselves.� XE  "sacrifice" �.�
Jesus did not enter by mean of the blood of goats and calves, but he entered (willingly) the most high place by his own blood (He. 9:12).�
�
It must be repeated annually, in add-ition to other.� XE  "sacrifice" �s, to be Òoutwardly cleanÓ (He. 9:13).�
It was Òonce for all . . . having obtained eternal Redemption�xe "Redemption"�Ó �(He. 9:11, 12).�
�
It is purification of the flesh (He.9:13). 


�
Òclean our conscience from acts that lead to deathÓ (He. 9:14).  It is a complete heart purification (He. 9:13).�
�
Sins committed under the first covenant�xe "covenant"� (He. 9:10,18).  The Old Covenant�xe "covenant"� was broken (He. 9:15).�
Christ is the mediator of the New Covenant�xe "covenant"� (He. 9:15).�
�
But could sin� XE  "sin" � be transferred?  All the sin� XE  "sin" �s of the people were laid upon the scapegoat’s� XE  "scapegoat" � head each year, by the symbolic imposition of the high priestÕs hands.  The idea of transfer of sin� XE  "sin" �s was clear to the ancient Hebrews as mentioned above.  For the new covenant�xe "covenant"�, we read, ÒHe himself bore our sin� XE  "sin" �s in His body on the tree, so that we might die to sin� XE  "sin" �s and live for righteousness; by His wounds you have been healedÓ (1 Pe. 2:24).


While sin� XE  "sin" � can be transferred according to our thought, it could not be accepted for Muslims (as will be seen below in Chapter 8).  Every person is responsible for his or her burden.





Interpreting the Atonement 


Using Metaphor�xe "metaphor"�s, Terms and Formulae


The New Testament does not explain explicitly the way Christ is able to remit the effects of peopleÕs sin and hence, reconcile them with God.  It affirms its truth by the use of metaphor�xe "metaphor"�s.  It is the problem of theologians, basing their argument on the New Testament, to seek an explanation.  It is crucial to determine how far the picture language of the New Testament should be interpreted literally or only metaphor�xe "metaphor"�ically.�





Sacrificial Metaphor�xe "metaphor"�s


We can demonstrate the sacrificial metaphor�xe "metaphor"�s to see what could be helpful for interpreting the atonement of Christ for Muslims as follows:














Lamb of God�xe "Lamb of God"�


It is a sacrificial metaphor�xe "metaphor"� that refers to Jesus as Òthe Lamb of God�xe "Lamb of God"� who takes away the sin� XE  "sin" � of the worldÓ (Jn. 1:29, 36).�  Paul speaks of ÒChrist, our paschal lamb,Ó who has been sacrificed as in 1 Corinthians 5:7.  It is also repeated in Revelation 5:6,12; 13:8, ÒLamb slain from the foundation of the world.Ó  This means that the atonement is not a single act on Calvary, but an eternal fact in the character of God Himself.  Christ on the Cross is the incarnation of the eternal, suffering love of God for man.  Peter suggest this same truth when he speaks of the death of Christ as destined before the foundation of the world (I Pe. 1:20).�


It needs to be said that in giving Jesus honor Muslims do not accept this metaphor�xe "metaphor"� (thinking that it dishonors Him to be a lamb).�  It is an expression of discontinuity between Muslims and Christians





Ransom�xe "ransom"�


ÒThe Son of Man . . . came to give his life as a ransom�xe "ransom"� for manyÓ (Mk. 10:45).  The ransom�xe "ransom"� was understood figuratively, giving its name to the well-known theory of the atonement as will be seen in Chapter 2.  The life of Christ was, in fact, an agreed price paid to secure peopleÕs freedom from their bondage to Satan.  It was not clear to whom the ransom�xe "ransom"� was to be paid.  But it was clear for whom it is to be paid.�


The ransom�xe "ransom"� is paid Òfor many,Ó and this supports the substitution theory of the atonement as will be seen in Chapter 2.  In Hellenistic Greek, the term may mean Òon behalf ofÓ (e.g., Mt. 17:27).  Isaiah 53 is once again influential in this saying.  However the word Òransom�xe "ransom"�Ó may be looked at as  merely a vivid metaphor�xe "metaphor"� by which our Lord is declaring his goal to set human beings free from bondage as in Galatians 5:1.  There are other words such as ÒRedemption�xe "Redemption"�Ó that mean deliverance by the payment of a ransom�xe "ransom"�, whereas in Ephesians 1:7 and Colossians 1:14 it means Òforgiveness of sin� XE  "sin" �s.Ó�  This metaphor�xe "metaphor"� is more acceptable to Muslims than the metaphor�xe "metaphor"� of the Lamb of God�xe "Lamb of God"�.  This is because the QurÕan uses the same term (ransom�xe "ransom"�) for the son of Abraham in Sura 37:107, as Chapters 6 and 8 deal with.





Bought�xe "Bought"�


ÒBought�xe "Bought"�Ó is another sacrificial metaphor�xe "metaphor"� that belongs to the same context of thought as payment of a ransom�xe "ransom"�, which could be found in 1 Corinthians 6:20; 7:23 and Galatians 3:13; 4:5.  The same word is used metaphor�xe "metaphor"�ically for redeem� XE  "redeem" �ing the time (Eph. 5:16; Co. 4:5).  This latter meaning is a point reminder that the literal meaning should not necessary be stressed.�














Propitiation�xe "Propitiation"� or Expiation�xe "Expiation"�


In the New Testament the classical Greek word hilasterion is used in Romans 3:25.�  It has a sacrificial meaning to be translated Propitiation�xe "Propitiation"� for sin� XE  "sin" �.  It occurs also in 1 John 2:2; 4:10, which carry the same meaning ÒPropitiation�xe "Propitiation"�.Ó�  But it was translated Òatonement” in the Arabic translation as well as in the KJV [King James Version].  Mitton argues that there is Òno clear case for insisting that any of these words in its New Testament context implies that GodÕs anger needs to be placated by the sacrifice� XE  "sacrifice" � of Christ on the cross.Ó�  However, as will be seen in Chapter 2, there are others who argue for the opposite, therefore, Marshall describes the sacrifice� XE  "sacrifice" � saying: ÒIt propitiates God against whom the sin was committed . . .  by covering the sin which aroused his judgment.  Expiation�xe "Expiation"�� XE  "Expiation�xe "Expiation"�" � and Propitiation�xe "Propitiation"� are two sides of the same coin.Ó� 





Redemption�xe "Redemption"�


Redemption�xe "Redemption"� means Òdeliverance by the payment of a ransom�xe "ransom"�.Ó  The idea of Òfreedom from bondageÓ is prominent in the meaning of the word.  But it is doubtful whether the payment of a price has remained an integral part of the wordÕs meaning.�  


Looking for Redemption�xe "Redemption"� for all humankind appears in LukeÕs prologue: Òlooking forward to the Redemption�xe "Redemption"� of JerusalemÓ (Lk. 2:38).  It could be argued that, this hope has characterized the Jewish spirit from Moses to the Maccabees, and through all the centuries of the Talmud.�  Cragg argues, Òthe need for, and hope of, the LordÕs anointed lay in that rooted Hebraic confidence that the creation embodied a divine intention and that God was the Lord of history.Ó�  


However, ÒRedemption�xe "Redemption"�Ó has been understood in various ways. The meaning of the word is further explained as simply the Òforgiveness of sinsÓ �(Eph. 1:7; Co. 1:14).  In these verses the forgiveness (Redemption�xe "Redemption"�) has been already bestowed.  But in Romans 8:23 the Redemption�xe "Redemption"� referred to still lies in the future.�





Biblical Formulae


We cannot deny that the Òcup-sayingÓ at the last supper was uttered by Jesus Himself.  The reference to his blood is the most certain part of the cup-saying.  The blood is understood as a metaphor�xe "metaphor"� for a sacrifice� XE  "sacrifice" � that benefits the participants in the Supper.  The Supper belongs to the central act of fellowship of the early Church; thus the sacrificial significance of JesusÕ death goes back to the earliest days.�  Therefore, these facts and others can be expressed in the following biblical formulae.





Combined Formulae


There is combination between some biblical formulae.  In the letters of Paul we find stereotypical expressions about the atoning death of Jesus in two main forms.  First there are statements that express the “giving up” of Jesus for our salvation, connected with the simple verb didonai or the composite paradidonai.�  In Roman 8:32, God appears as subject: ÒHe who did not spare his own son, but gave him up for us all.Ó  Here we have a reference to Genesis 22:12, the sacrifice� XE  "sacrifice" � of Isaac. 





The Two Members’ Formula


In the two membersÕ formula of Romans 4:25, we find a divine passive.  Jesus was delivered over to death (given up) for our sins (trespasses) and was raised to life for our justification.  This statement most probably depends on Isaiah 53:12.  In Galatians 1:4; 2:20 and other texts such a Ephesians. 5:2, 25; Titus 2:14, and 1 Timothy. 2:6, Christ is the subject who gave up himself as a “ransom�xe "ransom"�.”  The verse (Mk. 10:45) proves to be a variant of the earlier Semitic-type expression in the Greek tradition.�


The significance of 1 Corinthians 15:3-8 lies in the fact that it contains two formulae linked together in an expanded form.  Along with the resurrection formula “raised on the third day,” the short formula, “Christ died for our sins” is the most frequent and most important confessional statement in the Pauline epistles and in the primitive Christian tradition.  The other infrequent two-member formula in PaulÕs epistles that link statements about dying and rising again are mostly abbreviated.�  


Therefore, 1 Corinthians 15:3 contains the same idea as the two-member formula of Romans 4:25, out of the former, an independent tradition emerged.  Hengel adds, ÒThe Christological basis of the Pauline Kerygma has a firm shape and did not undergo any essential metamorphoses.  Evidently, the tradition of �1 Corinthians 15:3 had been subjected to many tests in the long missionary activity of the apostle.Ó� 


In the summary of PaulÕs gospel, with its catechetical form in 1Corinthians 15:36, ÒChrist died for our sin� XE  "sin" �s,Ó we find the so-called “dying formula” that is primarily limited to Paul himself.  The subject in this formula appears seven times in different verses.� The aorist past simple, apeqanen refers to a unique, unrepeatable event of the past (Rom. 6:9); since “Christ was raised from the dead,” he cannot die again and the preposition uper with the genitive contains the soteriological interpretation.  The soteriological sense dominates the surrender formula.�





Surrender Formula


In Isaiah 53 the verb paradidonai, that means “surrender,” appears three times for the surrendering of the servant of God.  It is twice related to “our sins” in verses 6 and 12.


How can our sins be forgiven?  Could it be through following the law� XE  "law" �?  In the New Testament, the law� XE  "law" � is considered important (Mt. 5:7; Jn. 14:15; Rom. 7:7, 20) but insufficient (Mt. 5:20; Rom. 3:20).  ÒIt requires a righteousness it does not give the power to perform.  Thus the New Testament spells out the human predicamentÓ� of which we try to find evidences in the QurÕan and its interpreters as in Chapter 3.





Connections and Disconnections with Islam


There are some connections between the Arabic khatiÕa and the Hebrew hata, both are used to be translated sin in the QurÕan and the Arabic Old Testament (Lev. 5:1; Ps. 4:4; Isa. 43:27).  Asham in the Old Testament Hebrew, which means guilt is Ithm in the QurÕan as will be seen in Chapter 3.  In Isaiah 53:6 the Hebrew word used is Ôawn, which means iniquity or turning aside from the straight path.  The Hebrew peshÕa, which means transgression, is  similar to zulm  or itida  as will be seen below in Chapter 3.


      For the biblical and qurÕanic concepts of sin, Òone should first note that the QurÕan, like the Bible, does not have one comprehesive idea of sin.  In fact Muhammad, like Christ in the Synoptic Gospels is not quoted in the QurÕan as discussing sin in the abstract.  The emphasis is on sinners and specific sins.Ó�  


The offerings of the Old Testament could be accepted because of the ransom�xe "ransom"� of Abraham, but could it be accepted for the sacrifice of Jesus?    Could the sacrifice of Jesus be accepted for removing sin?  The following Chapters (3, 6, 8) deal with that.


According to the QurÕan there are some ways to remove sin.  It says, ÒAnd establish regular prayers at the two ends of the day and at the approaches of the night: For those things that are good remove that are evilÓ (Sura 11:114).  However, the QurÕan adds, Òfear God; for God is swift in taking accountÓ �(Sura 5:5).  Chapter 3 demonstrates in detail the dealing of Islam with sin and its removal through good deeds and faith (fearing of God) to demonstrate the connections and disconnections between the Muslim and Christian thoughts.


However, before proceeding further it could be argued that the biblical formulae cannot be used as connections for Muslims.  But it is the ransom�xe "ransom"� that could be helpful, depending on Sura 37:137 as will be seen below in Chapters 6 and 8.  


The idea of a substitute or the transfer of sin is not accepted by Muslims.   However, the suffering of the servant of God, as in the surrender formula, could be compared with that of Husain.  Husain was a substitute in Shi‘is’ thought.  Chapter 8 will deal with the redemptive suffering.  


After dealing with the biblical metaphor�xe "metaphor"�s for expressing the atoning death of Christ, the following Chapter (2) will deal with theological metaphor�xe "metaphor"�s and theories of the atonement.  It trys to find more connections.





Conclusion


Sin� XE  "Sin" � created the need for atonement because it corrupted the heart, made human beings increasingly prone to sin again, and caused them to be separated from God.  Christ reconciles us to God, and makes peace with God.  Theologians attempt to explain how Christ in His self giving on the Cross has achieved this end.  


The death of Christ is called a Òsacrifice� XE  "sacrifice" � for sin� XE  "sin" �sÓ (He.10:12) and Òa sacrifice� XE  "sacrifice" � to GodÓ (Eph. 5:2).  ÒIn fact, the law� XE  "law" � requires that nearly everything be cleaned with blood and without the shedding of blood there is no forgivenessÓ (He. 9:27).  The blood of Jesus is often mentioned as of special significance.  The New Testament does not explain how Christ is able to cancel out the effects of humans’ sin and reconcile them to God.  It is content to affirm the truth of it in an abundance of vigorous metaphor�xe "metaphor"�s.


We may not base a theology upon the ritual of the scapegoat� XE  "scapegoat" �, but we may find in it a picture, a parable, an analogy, or a metaphor�xe "metaphor"�.  For Muslims, it is the ransom�xe "ransom"� that can be used as an acceptable metaphor�xe "metaphor"�.  The same idea of Mark 10: 45 of the ransom�xe "ransom"� occurs in Sura 37:107.  


In His substitutionary�xe "substitutionary"� work, Jesus manifested GodÕs mercy�xe "Mercy"� which is stronger than all our sins.  God had Himself atoned for our sins.  Jesus was a totally pure, perfect, and infinitely valuable sacrifice� XE  "sacrifice" � (He. 9:13-14), since He was God Himself.  Therefore, the biblical understanding is a combination of all the previous facts. 


The QurÕan says, ÒSo (it will be): Thy Lord saith, Ôthat is easy for me: and (wish) to appoint him as a Sign unto men and a Mercy�xe "Mercy"� from UsÕ: It was a matter (so) decreed.Ó (Sura 19:21).  Here we find God appointing Jesus as a sign and a Mercy�xe "Mercy"�.  How can this be fulfilled?  Could it be achieved through the atoning work of Christ? Could the Redemption�xe "Redemption"� of mankind be achieved through His atoning work?
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