CHAPTER 3

SIN AND ATONEMENT IN ISLAM



This chapter deals with atonement in Islam.  Has atonement the same meaning in Islam as it has in Christianity?  Is there a need for atonement or, can only good deeds cancel or remove sin?  What are points of connection and disconnection between Muslim and Christian views?  In answering these questions this chapter will be divided as follows:

1. Sin in Islam

2. Atonement in Islam

3. Connections and Disconnections with Christianity

4. Conclusion



Sin in Islam



In studying sin in Islam, we will first examine the beginning of sin from the beginning of humankind�xe "humankind"��xe "mankind"�.  Then, the following section examines the different concepts of sin.



The Beginning of Sin



Sin is the beginning point in Christianity, because atonement is necessary for forgiveness of sin.  However, what is the beginning of sin in Islam?  
In answering
,
 t
his section will be divided as follows.

�Sin of Adam�xe "Adam"� and Eve�xe "Eve"�

On the beginning of sin, the QurÕan says about Adam�xe "Adam"� and Eve�xe "Eve"�:



We said: ÒO Adam�xe "Adam"�! dwell thou and thy wife in the Garden�xe "Garden"�; and  eat of the bountiful things thereinÓ. . . .  Then did Satan�xe "Satan"� make them slip from the (Garden�xe "Garden"�), and get them out of the state (of felicity) in which they had been.  We said: ÒGet ye down, all (ye people) with enmity between yourselves.  On earth will be your dwelling placeÓ. . . .  Then learnt Adam�xe "Adam"� from his Lord words of inspiration, and his Lord turned towards him, for He is oft-Returning, Most merciful (Sura 2:35-37).�

Yusuf Ali�xe "Ali"�, in his notes accompanying the translation of Sura 2:35-37, remarks as follows, ÒNote the transition in Arabic from the singular number in verse 33 [which refers to Adam�xe "Adam"�] to the dual in verse 35.Ó  He indicated the plural in English in verse 36 by Òall ye people,Ó although they were Adam�xe "Adam"� and Eve�xe "Eve"� (dual).  He continues, ÒEvidently Adam�xe "Adam"� is the type of all mankind�xe "mankind"�, and the sexes go together in all spiritual matters.  Moreover, the expulsion applied to Adam�xe "Adam"�, Eve�xe "Eve"� and Satan�xe "Satan"�, and the Arabic plural is appropriate for any number greater than two.Ó�  However, one may ask, would it be possible for the plural to refer to Adam�xe "Adam"�, Eve�xe "Eve"� and mankind�xe "mankind"�?�

Yusuf Ali�xe "Ali"� has another argument.  In the same Sura, verse 34, God ordered the angels, ÒÔBow down to Adam�xe "Adam"�Õ: and they bowed down: Not so Iblis [Satan�xe "Satan"�]: he refused and was haughty: He was of those who rejected Faith.Ó  Yusuf Ali�xe "Ali"� maintains, ÒThe Arabic may also be translated: ÔThey bowed down, except Iblis.Õ In that case Iblis would be one of the angels.  But the theory of fall�xe "fall"�en angels is not usually accepted in Muslim theology.Ó�  Therefore, this is not an area of thought that relates well to Muslims.

Satan�xe "Satan"� began to Òwhisper suggestions to them [Adam�xe "Adam"� and Eve�xe "Eve"�], bringing openly before their minds all their shame. . . .  he said: Ôyour Lord only forbade you this tree, lest ye should become angels or such beings as live for everÓ (Sura 7:20).  The temptation is to become angels or immortals through eating of the tree.  Adam�xe "Adam"� and Eve�xe "Eve"� admitted that it was their fault, saying, ÒOur Lord! We have wronged (zalamna ) our own soulsÓ (Sura 7: 23).  For the meaning of zalamna, this chapter deals with zulm (unfairness or injustice) as one type of sin.

The QurÕan says, ÒThen did Satan�xe "Satan"� make them [Adam�xe "Adam"� and Eve�xe "Eve"�] slip from the (Garden�xe "Garden"�), and get them out of the state (of felicity) in which they had beenÓ (Sura 2:36).  In commenting upon the qurÕanic version of the story of the Garden�xe "Garden"� of Eden�xe "Garden of Eden"�, Yusuf Ali�xe "Ali"� says, ÒGodÕs decree is the result of manÕs action.Ó�  With respect to this verse (Sura 2:36), Iskander Jadeed�xe "Jadeed"� argues that this sin of Adam�xe "Adam"� and Eve�xe "Eve"� was the original sin�xe "original sin"�.�  Woodberry�xe "Woodberry"� argues that Jadeed�xe "Jadeed"� is using this term theologically, but it could be accepted by Muslims just chronologically.



The Beginning of Life for Humankind�xe "humankind"��xe "mankind"� 

The QurÕan says: ÒVerily we have created man into toil and struggleÓ (Sura 90:4).  From this verse Kenneth Cragg argues that God has created man in trouble, that is to say in sickness of heart and inward corruptness.  This meaning would relate to those among them whom God knew when He created them, that they would not believe nor do the right.�  

Ibn Kathir�xe "Ibn Kathir"� explains this verse by telling a tradition on the authority of Mujahd, who said that the human being has to struggle from the time of conception and throughout his life.  Ibn Kathir�xe "Ibn Kathir"� attributed a similar tradition on the authority of Ibn ÔAbbas adding that a human being has to live in struggle and trouble,� which would lend itself to a similar idea in the Christian tradition related to Genesis 3:16-19.



Humankind�xe "humankind"��xe "mankind"� and Sin

The QurÕan maintains, ÒIf God were to punish men for their wrong- doing, He would not leave, on the (earth), a single living creatureÓ (Sura 16:61); this, because all people have sinned.  Even if there had been no original sin�xe "original sin"�, it is found that people are sinners according to the previous qurÕanic verse.  Yusuf Ali�xe "Ali"� explains, ÒIf He were to punish for every wrong or shortcoming, not a single living creature on earth would escape punishment.Ó�  One can ask, ÒIf this is the verdict, is there not a need for a radical solution?Ó�

There are qurÕanic verses that contain some other hints, for instance, the QurÕan says: ÒNot one of you but will pass over it [Hell]Ó (Sura 19:71).  ÒThe general interpretation is that every soul must pass through or by or over the fireÓ� 

The QurÕan also adds, Òin their hearts [there] is a disease; and God has increased their diseaseÓ (Sura 2:10).  And, further, ÒWhatever good (O man!) happens to thee, is from God; But whatever evil happens to thee, is from thy (own) soulÓ (Sura 4:79).  The QurÕan adds, ÒI [God] will fill Hell with jinns and men all togetherÓ (Sura 13:32).  In Sura 12:53 Joseph is quoted as saying, ÒThe (human) soul is certainly prone to evil.Ó  

In addition, the QurÕan says, Òon the Day of Judgment shall you be paid your full recompense.  Only he who is saved is far from the fire and admitted to the Garden�xe "Garden"�Ó (Sura 3:185).  

As for the Hadith, we find that the most celebrated traditionalist, al-Bukhari�xe "Bukhari"�, attributed to Muhammad a tradition: ÒNo child is born but that Satan�xe "Satan"� touches it when it is born, whereupon it  starts crying loudly, except Mary and her son.ÕÕ�  This suggests an awareness of the problem of sin, but perhaps with Christian influence.�

The connection between the sin of Adam�xe "Adam"� and the descent of the human race is made by the recognized traditionalist Muslim�xe "S. Muslim"�.  He related a tradition in which Moses says to Adam�xe "Adam"�: ÒBecause of your sin you caused mankind�xe "mankind"� to come down to earth.Ó� 

Al-Tirmidhi�xe "Tirmidhi"� reported Abu Huraira�xe "Abu Huraira"� as saying that Muhammad noted that Adam�xe "Adam"�Õs descendants repeated the sin of their ancestor: ÒAdam�xe "Adam"� forgot and ate of the tree and his offspring forgot; and Adam�xe "Adam"� sinned and his offspring sinned.Ó�  Could these latter traditions be used as points of connections?

Although the previous premises have similarities to the Christian thought, does Islam come to same conclusions?  Before dealing with atonement in Islam, we have to examine the different concepts of sin to examine the points that may be used as bridges or points of connections.



The QurÕanic Concepts of Sin

The QurÕan uses eighteen� words for sin, but some of them are synonyms; thus, their number decreases when translated into English.  The concepts are translated according to the context.

1. KhatiÕa (sin, offense): In fiqh (jurisprudence), this means something which is done by mistake (a fault) to differentiate it from that which is done intentionally, Ôamd.  Also Sura 26:82 says, ÒAnd who, I hope, will forgive me my faults on the Day of Judgment.Ó Here it is unclear whether the fault is done intentionally or not, but Muslim scholars, for example Ibn Kathir�xe "Ibn Kathir"�, persist in using khatiÕa for the unintentional or that done in ignorance.� The same word is used in Sura 26:52, ÒForgive us our faults.Ó  In Sura 4:112, ÒBut if any one earns a fault or a sin . . . he carries (on himself) both falsehood and a flagrant sin.Ó  According to this  verse, al-Razi�xe "Razi"� classifies sins as minor, done by mistake, or major, done intentionally or unintentionally.  The former is confined to the person who does it, but the latter affects another one as in transgressions and killing.

Sura 4:31 says: ÒIf ye (but) eschew the most heinous of the things which ye are forbidden to do, we shall expel out of you all the evil in you, and admit you to a gate of great honor.Ó  In Sura 53:32, we read, ÒThose who avoid great sins�xe "great sins"� [ithm] and shameful deeds [fahshaÕ], only (fall�xe "fall"�ing into) small faults, verily thy Lord is ample in forgiveness.Ó  

However, in Sura 7:33 God forbids shameful deeds zulm whether open or secret.  It should be noted that al-Ghazali�xe "Ghazali"�, with his mystical Sufi awareness of inner sin, identified four base inclinations in humans: those of savage animal�xe "animal"�s, those of the beast, those inspired by the devil, and those arising from pride and ambition.�

2. Ithm: intentional sin, as in Sura 5:3-5: Òviolate not the sanctity . . . forbidden to you [what is lawful to them]Ó and in Sura 2:169: ÒFor he [Satan�xe "Satan"�] commands you what is evil.Ó This usage is more clear in Sura 6:120:  ÒEschew all sin, open or secret: Those who earn sin will get due recompense for their Ôearnings.ÕÓ This type of sin conveys a wrong attitude toward either God or humans. 

Muslim scholars like al-Razi�xe "Razi"� divide sin into minor (small) and major (great).�  The distinction, according to al-Razi�xe "Razi"�, is as follows:

a) Al-khatiÕa  is a small sin but al-ithm is a great one.

b) Al-khatiÕa  is a fault which affects the sinner himself, and al-ithm is a crime against others, such as injustice and murder.

c) Al-khatiÕa  is an act which should not be done whether it is either  pre-meditated or by mistake, while al-ithm is a sin that is deliberately committed.�

3. Junah : It has a deeper significance than khatiÕa, which is made clear in Sura 33:5: ÒBut there is no blame [no crime] on you if ye make a mistake (junah) therein: (What counts is) the intention of your hearts: and God is oft-returning, Most MercifulÓ (cf.  Sura 24:29, 58 and 60).

4. Haram : forbidden or prohibited, as above in Sura 5:4.  This term is used especially in a religious sense for ritual taboos.  In Sura 5:96 (Òno blame for what they ate
Ó),
�
 it is applied to forbidden food.
 
 This term also is used for what is inviolable because it is holy.

5. Dhanb : This is the word for sin most repeated (39 times) in the QurÕan. The QurÕan claims that there are those who Òhave acknowledged their wrong-doings: They have mixed an act that was good with another that was evil.  Perhaps God will turn unto them (in mercy): For God is oft-forgiving, Most MercifulÓ (Sura 9:102).  They are confessing that they have mixed a righteous action with an evil action.  But in Sura 6:6, we read, ÒYet for their sins we destroyed them,Ó (i.e. God destroys people for their sins, which is the same word, dhanb, in the Arabic text).  Therefore, one can say it is not a light sin, otherwise we find that,



Allah punishes people over-harshly for minor offenses.  Moreover, the unbelievers who resisted the prophets, Pharaoh and Haman [as contemporaries!] are described as guilty of dhanb, and those who disbelieved in the signs of God (Sura 8:54 and 3:9), also those who called the Messenger of Allah a liar (Sura 91:14).  Thus it will be seen that a categorical statement that dhanb refers to small delinquencies cannot be sustained.  The term is the one which Muslims use in general for their sins when they pray in the words taught them by the Prophet for GodÕs Forgiveness.�

But the reason Muslim interpreters consider it a minor fault may be because it was used of Muhammad the Prophet in Sura 40:55 and 47:19 (ÒAsk forgiveness for thy faultÓ) and in Sura 48:2, (ÒThat God may forgive thee thy faults of the past and those to followÓ).  Muhammad has some faults of the past and others to follow.  In Sura 94:1-3, we read, ÒHave we not expanded thee thy breast?  And removed from thee thy burden [of your sin] the which did gall thy back?Ó  Although Ibn Kathir�xe "Ibn Kathir"� in interpreting these verses quoted Suras  40:55 and 48:2, he said that the word dhanb in Sura 94:1-3 could not be taken literally.  He argues the meaning in this context may refer to Muhammad when he once lost his way when he was young, and God knows everything.�

6. SaiyyÕa: a calamitous thing (offense, misdeed) which involves injury to the person who commits it.� ÒAnd if any do evil, their faces will be thrown  headlong into the fireÓ (Sura 27:90).  Ibn Abbas�xe "Ibn Abbas"� said,



When this verse was sent down, the believers found it unbearable, and said to Muhammad, ÒWho of us has not done misdeeds, how then will the recompense be?Ó and Muhammad replied, ÒAllah has promised for obedience ten blessings, and for one disobedience one punishment,Ó so one to whom an offense is accounted loses one of the ten blessings and nine still remain.�

7. Sharr : an evil similar to saiyyÕa or khatiÕa  in a general sense for all sins.  The QurÕan uses the word kasaba, meaning Ôto earn,Õ because sharr (evil) is brought upon a person by his own act.  For those who have earned evil will have a reward of like evil.  The QurÕan says in Sura 4:112, Òif any one kasaba (earns) a fault or a sin. . . he carries a false charge.Ó

8. Zulm: It means unfairness or injustice.  The QurÕan says of Adam�xe "Adam"� and Eve�xe "Eve"�, ÒOr ye run into zulm (harm and transgression)Ó (Sura 2:35).  Yusuf Ali�xe "Ali"� says, ÒÔZulmÕ  in Arabic implies harm, wrong, injustice, or transgression, and may have reference to oneself; when the wrong is done to others it implies tyranny and oppression.Ó�  The same idea is expressed in Sura 26:10: ÒMoses: ÔGo to the people of iniquity.ÕÓ  There is the same meaning in Sura 12:79, which says, Ò(If we did so), we should be acting wrongfully.Ó

9. I‘atidaÕ : Like Zulm this term for sin can be used for exceeding what is due or transgression of a law.  ÒFor God loveth not transgressorsÓ (Sura 2:190).

10. Dalal : wandering without guidance.  ÒAnd he found thee wandering, and He gave thee guidanceÓ (Sura 93:7).  Again God is talking to Muhammad in this verse, and d
a
lal  is one of the major sins.  It is the same case as in dhanb, so that we must refer to the hadith which tells us that Muhammad was accustomed to ask GodÕs forgiveness seventy times daily, and in another hadith one hundred times.�  lbn-Kathir interpreted the verb d
a
l
a
 as one who was lost or straying (if it is taken literally) as mentioned above.�

11. Wizr : burden of sin, as in the qurÕanic saying, ÒAnd removed from thee thy burden, which did gall thy backÓ (Sura 94:2,3).  Again this was MuhammadÕs burden under which his back was bent.�

In his interpretation of this verse Yusuf Ali�xe "Ali"� said, ÒIt is a grievous and galling burden for a man to fight single-handed against sin.  But God sends His grace and aid, that burden is removed, or converted into joy and triumph in the service of the One True God.Ó� 

In his interpretation of this verse al-Razi�xe "Razi"� said that the angel Gabriel split MuhammadÕs heart and washed it to be pure and filled it with faith and knowledge.  But Ibn Hisham�xe "Ibn Hisham"� told the same story on MuhammadÕs authority, adding that there were two men of white cloth who brought a golden container of ice.  They removed a black thing sticking to his heart, and washed it out with that ice.� 

Woodberry�xe "Woodberry"� quoted a similar hadith, ÒTwo men in white raiment . . . opened up my belly, extracted my heart and split it; then they extracted a black drop . . . 
.
 
 
T
hen they washed my heart and my belly with snow until they had thoroughly cleaned them.Ó� 

12. Kufr : disbelief as in Sura 49:7, ÒHas made hateful to you unbelief, wickedness, and rebellion.Ó  Ibn Kathir�xe "Ibn Kathir"� said that there are three subjects here, al-kufr, which is denial of God, and al- fusuk, which is lying and al-‘usyan, which is rebellion.�

13. Fujur : wickedness or immorality as in Sura 82:14-15
.
 
 I
t says
,
 
ÒAnd the wicked, they will be in the Fire, which they will enter on the Day of Judgment.Ó

14. Fasad: mischief as in, ÒWhen he [a hypocrite] turns his back . .  . [he] spread mischief through the earth and destroyed crops and cattles [sic.].  But God loveth not mischiefÓ (Sura 2:205).

15. Fisq: moral perversity as in, ÒManifest Signs (ayat); and none reject them but those who are perverseÓ (Sura 2:99).  The term fisq is used when a person goes beyond that which God has limited for moral behavior.�

16. Buhtan: slander or lying as in, ÒA most serious slander!Ó (Sura 24:16).  Buhtan, however, is the casting of detestable suspicion on an innocent person.  The slanderer is censured with the strongest censure in this world and most severely punished in Eternity.

17. FahishaÕ: shameful deeds, especially committing adultery,� as in Sura 6: 151, Òcome not nigh to shameful deeds, whether open or secret; take not life, which God hath made sacred, except by way of justice and law.Ó

18. SuÕ: evil or misfortune as in Sura 4:123, Òwhoever works evil [suÕ], will be requited accordingly.  Nor will he find, besides God, any protector or helper.Ó

There are other sins such as killing, committing adultery, stealing 
and
 shirk, which means associating another deity with God.  These are considered sins, but there are no other qurÕanic terms for the concept of sin. 

The differentiation between small and great sins�xe "great sins"� had taken place not only in medieval Christianity but also in the Islamic tradition.  In Sahih al-Bukhari�xe "Bukhari"� there is a hadith about Muhammad where he said to al-Sahaba�xe "Sahaba"� that they must avoid the seven great sins�xe "great sins"� which are polytheism, sorcery, unlawful homicide, defrauding orphans, extortionate interest, desertion in battle, and slandering chaste women.  However, Ibn Abbas�xe "Ibn Abbas"� said that there are seventy great sins�xe "great sins"�, not only seven great sins�xe "great sins"�.�



Atonement in Islam

In dealing with atonement in Islam this section demonstrates the atoning deeds in Islam
. 
 
T
hen 
it exam
in
s
 
the atonement by blood sacrifice�xe "Blood Sacrifice"�s in Islam as follows. 






Atoning Deeds in Islam

Hughes�xe "Hughes"�Õ Dictionary of Islam  maintains that kaffarah  is from kafr, which has the meaning of Òto hideÓ or of ÒconveyingÓ or ÒatonementÓ or Òexpiation�xe "Expiation"�.Ó  The word occurs four times in the QurÕan, all of them in Sura 5.  In verse 45, alms have the function of expiating sins.  In verse 89 the word occurs twice for the expiation�xe "Expiation"� of oaths; and in verse 95 expiation�xe "Expiation"� takes place by feeding the poor.  The other used word is fidyah.  Hughes�xe "Hughes"� adds that the expression kaffaratu ’z-zunub, (atonement, expiation�xe "Expiation"� for sins), is used for expiation�xe "Expiation"� by prayer�xe "prayer"�, alms, fasting�xe "Fasting"�, and pilgrimage�xe "Pilgrimage"�.� The qurÕanic translation of King Fahd�xe "King Fahd"� uses the word “atonement” in Sura 5:45, ÒWe ordained therein for them: ÔLife for life, eye for eye, nose for nose, . . . equal for equal.Õ  But if any one remits the retaliation by way of charity, it is an act of atonement for himself.Ó�

As a religion Islam includes faith and good works.  Al-Sheikh al-Baquri�xe "Baquri"� said, Òthe right religion [Islam] consists of a creed and good acts.Ó�  The good deeds are fulfilled through the implementation of the pillars.  Also piety is required; therefore, the QurÕan says: ÒIt is not righteousness that ye turn your faces towards East or West, but it is righteousness to believe in God and the 
L
ast 
D
ay and the Angels and the Books, and the MessengersÓ (Sura 2:177).  The QurÕan teaches that piety, or faith, consists in belief in these five things.  According to this verse Woodberry�xe "Woodberry"� argues that, Òthe QurÕan recognizes that the heart attitude is more important than the external act.Ó�

Although the QurÕan gives 18 different names or types of sin, as mentioned before, the way out is through good deeds that cancel the evil ones.  The QurÕan says, ÒAnd establish regular prayer�xe "prayer"�s at the two ends of the day and at the approaches of the night: For those things that are good remove those that are evilÓ (Sura 11:114).

However, the QurÕan says, ÒThis is the Book; in it is guidance sure, without doubt, to those who fear GodÓ(Sura 2:2).  The QurÕan adds, ÒIt is virtue if ye fear AllahÓ (Sura 2:189).  Also it adds, Òfear God; for God is swift in taking accountÓ (Sura 5:5).  At the same time the QurÕan says: ÒO ye who believe! If ye fear God, He will grant you a criterion (to judge between right and wrong), remove from you (all) evil, and forgive you: For God is the Lord of grace� unboundedÓ (Sura 8:29).

As for the tradition, it refers both to the deeds and the faith.  Ibn ÔUmar narrated: AllahÕs Apostle said: Islam is based on (the following five principles):

1. To testify that none has the right to be worshipped but Allah and Muhammad is  AllahÕs Apostle .

2. To offer the compulsory [congregational] prayer�xe "prayer"�s dutifully and perfectly.

3. To pay Zakat (i.e. obligatory charity).

4. To perform Hajj.

5. To observe the fast during the month of Ramadan�xe "Ramadan"�.�

It is notable that this five-point structure is not formed in the QurÕan, but this formalized structure suggests a later development in the Hadith which was collected in the third century of al-Hijra.  One can follow these pillars (and meritorious acts) of Islam as follows.



Pillars and Their Different Atoning Degrees

Muslim believe that observing the pillars of Islam, together with performing some pious deeds, are effective in removing evil
s
.
 
 T
his is clear 
in 
Sura 11:114
. 



The Shahadatan: Confession or Witness

It is notable that the Shahadatan are combined only in the tradition not in the QurÕan.  In the latter they are different verses.  In Sura 47:19 we read: ÒThere is no god but God,Ó and the same is repeated in Sura 112, ÒHe is God, the One and Only.Ó  But in Sura 48:28, ÒMuhammad is the Apostle of God.Ó  Therefore, the first pillar depends upon the Hadith as in the tradition of Ibn ÔUmar who gives the five principles mentioned above.�

In this formula of witness, the first person singular verb is used: ÒAshhadu (I bear witness) that there is no god but God, and that Muhammad is His Apostle.Ó  The first half has similar affirmation as in the first sentence of the shema (the unity of God in Deut. 6: 4).

This first pillar affirms Òwhat God isÓ and is then followed by four original pillars concerning obligations to Him.  Both confession and obligations are seen in the Shahadatan.�  There is a tradition on the authority of Abi Zar�xe "Abi Zar"�, who asked Muhammad if uttering the Shahadatan only is enough to cause one to go to al-Janah (Paradise�xe "Paradise"�) despite committing adultery or killing.  Muhammad answered ÒYes, despite committing adultery or killing.Ó When he repeated his question, Muhammad repeated the same answer adding, ÒIn spite of your nose (against your own will).Ó�  There is a folk belief that if one merely utters the Shahadatan he or she becomes a Muslim.  However, the Shahadatan must be confessed by the heart.

Al-Bukhari�xe "Bukhari"� adds another tradition about  Muhammad saying: ÒI have been ordered by Allah, ÔFight the people till they say ÒNone has the right to be worshipped but Allah,ÓÕ and whoever said it then he will save his life and property from me except on trespassing the Law.Ó�



Salat: Prayer�xe "prayer"�s

The prayer�xe "prayer"�s, of which there are five, are atonement for all sins.�  In the enumeration of the five pillars of Islam the salat always appears in the second place.�  ÒThose who believe, and do deeds of righteousness, and establish regular prayer�xe "prayer"�s and regular charity, will have their rewardÓ (Sura 2:277).  A Bedouin asked Muhammad, ÒÔHow shall I be saved?Õ  The latter answered with a list of the duties imposed by Islam upon the believers, viz: five Salats daily, Fasting�xe "Fasting"� in Ramadan�xe "Ramadan"� and Zakat.Ó�

Abu Daud transmitted a tradition saying: ÒThe Friday prayer�xe "prayer"��xe "Friday prayer�xe "prayer"�"� in congregation is a necessary duty for every Muslim, with four exceptions: a slave�xe "slave"�, a woman, a boy, or an invalid.Ó�  For the expiation�xe "Expiation"� of omitting the Friday prayer�xe "prayer"��xe "Friday prayer"� without excuse a Muslim must give a dinar, or if he does not have as much, half a dinar.  Abu Daud and Ahmad transmitted this tradition. �  

The QurÕan says, Òfear God; for God is swift in taking accountÓ(Sura 5:5).  Ibn Mas‘ud reported the Prophet as saying to people who stay away  from Friday prayer�xe "prayer"��xe "Friday prayer"�, ÒI have thought about a man to lead the people in prayer�xe "prayer"�, . . . then burning their houses over men who stayed away from the Friday prayer�xe "prayer"��xe "Friday prayer�xe "prayer"�"�.Ó  Muslim�xe "S. Muslim"� transmitted this tradition.�

There are different rewards for each prayer�xe "prayer"� according to its place.  Both al-Bukhari�xe "Bukhari"� and Muslim�xe "S. Muslim"� record traditions about Muhammad when he said, ÒOne prayer�xe "prayer"� in this mosque of mine (at Medina) is better than a thousand prayer�xe "prayer"�s in any other mosque other than al-Haram (the Holy Mosque at Mecca).  And that prayer�xe "prayer"� in the congregation (especially in Jum‘a at masjid) excels prayer�xe "prayer"� alone by twenty seven degrees.Ó  In another tradition Muhammad said that the one who recites prayer�xe "prayer"�s in my mosque [at Medina] acquires the merit of more than one thousand prayer�xe "prayer"�s at any other Masjid; except Masjid al-Haram or that of Jerusalem.� 

ÒThe concept of acquiring merit through prayer�xe "prayer"� is strong in Islamic thought - both in the traditions and in contemporary practice.  Recently, a nine-month pregnant Syrian woman explained, ÔIn my condition the merit is multiplied 70 times.ÕÓ�

It is notable that al-Ghazali�xe "Ghazali"� said that rubÕ al-‘ibadat (ritual observances) has a position  between tahara (purity) and zakat (as in the fiqh).  As with the other ‘ibadat (worship) it should be observed in this case also with what meticulous accuracy he describes the legal regulations.  On the other hand he raises the salat to an ethico-mystical level that sufficiently meets all the demands of intensification.�



Siyam-Sawm: Fasting�xe "Fasting"�

The QurÕan holds that, Òfor men and women who fast . . . for them has God prepared forgiveness and great rewardÓ (Sura 33:35). Then, a question should be raised: if prayer�xe "prayer"�s have atonement for all sins, what is the benefit of fasting�xe "Fasting"�? The answer is that both have a mutual atoning effect to cancel even all  minor sins.�

Ahmad b. Hanbal imposes the kaffarah (atonement-compensation) on pregnant and nursing women, if they have broken the fast out of fear of injuring themselves.  Sick people for whom there is no hope and old people are, according to Abu Hanif�xe "hanif"�a and a section of the Shafi‘is, liable only to fidyah (ransom).  Travelers may break the fast, but there are differences concerning the length of the trip.  According to Abu Daud fasting�xe "Fasting"� is obligatory during the I‘tikaf (when worshipping alone).�



Zakat : Almsgiving�xe "Almsgiving"�

The origin of zakat  is the Aramaic zakut.  It bears the meaning of being pious.  The term means virtue in general, as well as, with an almost imper-ceptible transition of meaning.�  Therefore, the QurÕan says, ÒThe believers must (eventually) win through, those who humble themselves in their prayer�xe "prayer"�s; who avoid vain talk; who are active in zakut (deeds of charity)Ó (Sura 23: 1-4).

As it is acceptable to fast more than the thirty days of Ramadan�xe "Ramadan"� and to gain more thawab (merit); the same idea is true in giving more than the obligatory alms.�  The obligatory gift of provisions at the end of the month of Ramadan�xe "Ramadan"� is called Zakat al-Fitr (alms of breaking of the fast).�



Hajj : Pilgrimage�xe "Pilgrimage"�

Although the pilgrimage�xe "Pilgrimage"� was an adoption and reinterpretation of pagan rituals,� we give it attention because of the sacrifices performed during it.
 
 
P
rayer�xe "prayer"�s, fasting�xe "Fasting"� and almsgiving�xe "Almsgiving"� have atoning value to cancel small or even great sins�xe "great sins"�.  However, the performance of pilgrimage�xe "Pilgrimage"� by those who can, at least once in a lifetime, brings a person to a state of purity and innocence.�  During pilgrimage�xe "Pilgrimage"�, Muslims slay�xe "slay"� animal�xe "animal"�s facing the qibla�xe "qibla"�, and say: ÒI have turned my face towards Him who created the heaven and the earth following AbrahamÕs religion as a hanif�xe "hanif"�, and I am not one of polytheists.Ó� 

In Mishkat al-Masabih�xe "Masabih"� we read: ÒOn the day of sacrifice [of al-Hajj ] no one does a deed more pleasing to God than the shedding of blood.  The sacrifice will come on the day of resurrection . . . and the blood finds acceptance with GodÓ�


The ceremony of al-Hajj includes prayer�xe "prayer"�s; the killing of sheep, goats, camel�xe "camel"�s, or other clean animal�xe "animal"�s;
 a partaking of the sacrifice; ablution; and the shaving of the hair.
�
  Any male Muslim can take part in the ceremony, but the religious part is always conducted by an imam or sheikh (a religious leader).  This must be done in a certain area called al-musalla (a place for prayer�xe "prayer"�) set apart for the occasion.�  Everywhere in the Muslim world, the head of the animal�xe "animal"� must be turned toward the Ka‘ba during the slaughtering.  Al-Bukhari�xe "Bukhari"� said that it is not forbidden to slaughter before shaving or to visit before stoning the devil in the 
ceremony
 
of 
pilgrim
age
.�

During the Hajj, the stoning of Satan�xe "Satan"�
 takes place, for it is said that he appeared to Abraham and was driven away from him by stoning.� The tenth day of the ceremonies of the Hajj is called yawm al-nahr (the day of offering the sacrifice).  It is usual to have the head shaved after the sacrifice.  The stone-throwing, the sacrifice, and  shaving are described in the law as a Sunna�xe "Sunna"�.�



The Jihad�xe "Jihad"�

In addition to the pillars, the Jihad�xe "Jihad"� has atoning effect.  The QurÕan says, ÒAnd say not of those who are slain�xe "slain"� in the way of God: ÔThey are dead.Õ  Nay, they are living though ye perceive (it) notÓ (Sura 2:154).  ÒThink not of those who are slain�xe "slain"� in GodÕs way as dead.  Nay, they live, finding their sustenance in the presence of their LordÓ (Sura 3:169).  Their Qurban�xe "Qurban"� (sacrifice) is their blood.  In these verses the martyr in the way of God (for God) will go to al-Janah directly without judgment.  In Islam the thawab (merit) does not place any obligation upon God, but here He says that martyrs will be in His presence.

The QurÕan argues, ÒGod hath purchased of the Believers their persons and their goods; For theirs (in return) is the Garden�xe "Garden"� (of Paradise�xe "Paradise"�): They fight in His cause, and slay�xe "slay"� and are slain�xe "slain"�: A promise binding on him in truth, through the Law [Torah], the Gospel, and the QurÕan: And who is more faithful to his Covenant than God?Ó (Sura 9:111). 



Expiation�xe "Expiation"� for Some Sins

The traditions add accounts of forgiveness for sins.  The expiation�xe "Expiation"� for a deliberate oath is either fasting�xe "Fasting"�, or paying sadaqa (feeding ten poor people) or offering a sacrifice (one sheep).�  Abu Huraira�xe "Abu Huraira"� said that a man came to the Prophet and said, ÒI had sexual relations with my wife (while I was fasting�xe "Fasting"�) in Ramadan�xe "Ramadan"�.  This man has nothing for expiation�xe "Expiation"�.  The prophet asked him, Òcan you fast for two successive months?Ó  The man said, ÒNo.Ó  The prophet gave him a basket of dates to give in charity.  The man said, Òto poorer people than we.Ó The Prophet smiled and told him, Òfeed your family with it.Ó�  Although this man came to Muhammad as a sinner, he paid no expiation�xe "Expiation"� and got some food for his family.

If any ritual duty such as fasting�xe "Fasting"� or ritual prayer�xe "prayer"� is neglected, a compensation had to be paid to God.  It is said that the fasting�xe "Fasting"� of two successive months is ordered as an atonement or compensation for killing a believer by mistake,� or the setting of a slave�xe "slave"� free if the killer is able to.  The QurÕan says, ÒNever should a believer kill a believer; but [if it so happens] by mistake, . . . [Compensation is due that the killer] should free a believing slave�xe "slave"�, and pay compensation to the deceasedÕs family, unless they remit it freelyÓ �(Sura 4:92).  The compensation for breaking fast for one day in Ramadan�xe "Ramadan"� is to feed ten poor men.�


O
n the Last Day the angels put a personÕs evil deeds on one side of an enormous scale and the Shahadatan on the other side; the balance shifts then and the Muslim goes to al-Janah.  Al-Bukhari�xe "Bukhari"� continues adding a tradition that holds that if one has repeated the Shahadatan, even once, credit for that will be written on a small piece of paper which can outweigh all bad deeds.  The same is said for other good deeds, which will be added to shift the balance so that the Muslim will go to al-Janah.�

In addition, there is a strong tradition, which was mentioned above, about Abi Zar�xe "Abi Zar"� who asked Muhammad if one who repeated the Shahadatan, yet was a murderer or a thief, would go to al-Janah ?  Muhammad repeated saying yes.  In the third time he said, ÒYes, in spite of your nose (against your own will).Ó�



Atonement by Blood Sacrifice�xe "Blood Sacrifice"� in Islam

There were blood sacrifice�xe "Blood Sacrifice"�s among the Arabs as a household rite before Islam, which was perpetuated by Muhammad.�  There were animal�xe "animal"� sacrifices, blood covenants and consecration by blood, of which many Muslims seem unaware.�  Zwemer�xe "Zwemer"� adds, ÒThe chief feast day in the world of Islam is the feast of sacrifice held at Mecca during the Pilgrimage�xe "Pilgrimage"� and simultaneously in every Moslem community from Tangier and Timbuctoo to Bombay and Bukhara.Ó�  The sacrifices must be of a perfect animal�xe "animal"�.  Ibn Majah transmitted that Muhammad forbade Muslims to sacrifice an animal�xe "animal"� with a broken horn or a slit ear.� 



Terms Used For Sacrifices 

In fact, there are six synonymous qurÕanic words that express the creed of sacrifice, as follows:

1. Mansak: ÒTo every people did We appoint rites (of sacrifice), that they might celebrate the name of GodÓ (Sura 22:34).  Abdulla Yusuf Ali�xe "Ali"� translated mansak as rites of sacrifice, and al-Baidawi�xe "Baidawi"� did the same in his interpretation of the same verse.�

2. Hadi: ÒIf ye are prevented (from completing it), send an offering for sacrifice, such as ye may findÓ (Sura 2:196).  When the pilgrim himself is not able to be in time for the sacrifice he must send an animal�xe "animal"� victim to Mecca anyway.  ÒO ye who believe!  Violate not the sanctity of the symbols of God, nor of the sacred month, nor of the animal�xe "animal"�s brought for sacrificeÓ (Sura 5:3).  The same word hadi  is repeated in verse 100 of the same Sura, but in verse 98 the word is translated ÒatonementÓ by Abdulla Yusuf Ali�xe "Ali"�.

Jabir Ibn Abdulla narrated: ÒDuring the lifetime of the Prophet we used to take with us the meat of the sacrifices (of ‘Id al-Adha�xe "ÔId al-Adha"�) to Medina.  (The narrator often said: the meat of the hadi).Ó� 

3. Adhiya: The used word in Muslim�xe "S. Muslim"� tradition for the animal�xe "animal"� sacrifice at Mecca.  The chief feast is called ‘Id al-Adha�xe "ÔId al-Adha"�, taking its name from the same root.

4. Nahr: ÒTherefore to thy Lord turn in prayer�xe "prayer"� and inhar � (sacrifice)Ó (Sura 108:2).  The order here is to the Prophet to sacrifice [a camel�xe "camel"�].  The meaning of the word nahr is to cut the jugular vein, usually used for animal�xe "animal"� sacrifice.

5. Dhabh: ÒForbidden to you (for food) are: dead meat,� blood, the flesh of swine . . . .  unless ye are able to slaughter it (in due form); that which is sacrificed on stone (altars)Ó (Sura 5:4).  Dhabh means to slaughter for sacrificing.  The passage gives some Islamic laws which are similar to MosesÕ Law (Leviticus and Deuteronomy).  The word is used for AbrahamÕs sacrifice of his son.

6. Qurban�xe "Qurban"�: ÒThey [also] said: ÔGod took our promise not to believe in an apostle unless he showed us a sacrifice (Qurban�xe "Qurban"�) consumed by fire [from Heaven].  Say: There came to you apostles before me, with clear signs and even with what ye asked for.  Why then did ye slay�xe "slay"� them, if ye speak the truthÕÓ (Sura 3:183).  In this passage the Jews are accused of slay�xe "slay"�ing some apostles, but the QurÕan did not give any example.  

The word Qurban�xe "Qurban"� is also used in: ÒRecite to them the truth of the story of the two sons of Adam�xe "Adam"�.  Behold! they each presented a sacrifice (to God): It was accepted from one, but not from the otherÓ (Sura 5:30).  The QurÕan did not give the cause of accepting or refusing the sacrifice.

The third place in which the word Qurban�xe "Qurban"� occurs is in Sura 46:28.  The meaning is obscure for Zwemer�xe "Zwemer"�.�  It is used in this verse for the people who offered sacrifices to other gods, Òwhom they worshipped as gods, besides God, as a means of access (to God)Ó (Sura 46:28).





‘Id al-Adha�xe "ÔId al-Adha"�

Muslims throughout their history have made a great feast�xe "great feast"�, al-Adha.  ÒWhoever is able buy a live ram, and on that day he cuts off its head, and eats it, together with all his household and family; and he calls in all the poor men of the neighborhood, and gives them to eat of the same ram; and thus on that day they make their Paschal in honor of Abraham.Ó�  

The tenth day of al-Hajj is the day of sacrifice, which is the first day of ‘Id al-Adha�xe "ÔId al-Adha"�.  In Sura 22 (al-Hajj) we read: ÒTo every people did we appoint rites . . . .The sacrificial camel�xe "camel"�s we have made for you as among the symbols from God: in them is (much) good for you.  Then pronounce the name of God over them as they line up (for sacrifice) . . . It is not their meat nor their blood, that reaches God: it is your piety that reaches HimÓ (Sura 22:34-37).

The ceremony of the annual sacrifice during the feast depends upon these verses, although it was celebrated before Islam.�  However, performing these sacrifices, Islam agrees with pre-Islamic religious thought, as demonstrated in ‘Id al-Adha�xe "ÔId al-Adha"�, a throwback to an ancient pagan ritual at Mecca, which Muhammad perpetuated.�  

‘Id al-Adha�xe "ÔId al-Adha"� or the chief feast commemorates AbrahamÕs heroic faith in willingness to sacrifice his son.  ÒIn Judaism we have not only the full record of this heroic faith but (the Akedah) prayer�xe "prayer"�, which recalls the binding of Isaac, (the Akedah) has a place in the Jewish ritual to this day.  In the New Testament there are several references to the faith of Abraham.Ó�  

ÔAqiqa Sacrifice

ÒThe root of the word Ôaqiqa is Ôaqqa, he 
clave
,
 split, rent.Ó�  Al-Bukhari�xe "Bukhari"� said, Òthe ÔAqiqa is the sacrificing of one or two sheep on the occasion of the birth of a child, as a token of gratitude to Allah. . . . The naming of the newly born child will be on the day it is born, if no Ôaqiqa will be offered for it.Ó�  Al-Bukhari�xe "Bukhari"� adds that it is offered to remove what harms the child.�

Although the term Ôaqiqa is used for the sacrifice for a newly born infant, it had another usage from the Jahili time (the pre-Islamic time of ignorance) for asking for forgiveness.  When a man of a tribe was slain�xe "slain"�, and the slay�xe "slay"�er was prosecuted for his blood, the chief men joined together and offered a sacrifice to the heir of the slain�xe "slain"�, asking for forgiveness.�  For the sacrifice of Ôaqiqa an arrow of self-excuse was shot into the sky.  ÒIf the arrow returned smeared with blood they were not content [and compensation must be paid], . . .  but if it returned clean, they stroked their beards, and made reconciliation on condition of the [so-called] Ôblood-witÕ,. . . Ibn-ul-Arabi said the arrow always returns clean.Ó�

It is notable that
,
 ‘aqiqa no longer refers to that ceremony of the arrow, for self excuse, but to the ceremony of the newly born child.  It is a folk rather than a formal belief that does not depend upon the QurÕan, but upon some contradictory traditions�xe "Masabih"�.  For instance, it has been quoted in Fatih al-Bari that the majority of Muslim scholars agree with the hadith narrated in Sahih at-Tirmidhi�xe "Tirmidhi"� that “the Prophet was asked about ‘aqiqa and he ordered two sheep for a boy and one sheep for a girl and that is his tradition (Sunna�xe "Sunna"�).Ó�

There is a tradition related about Muhammad showing ungrateful treatment of the Ôaqiqa.  He said that he did not love al-‘aqiqa, but to whom a child is born let him make the ceremony for the child.  Thus, it is not only allowable but encouraged.�  There is another tradition, told by Ibn Abbas�xe "Ibn Abbas"�, which says that Muhammad himself performed the ceremony for al-Hassan and al-Husain, the sons of his daughter Fatima, with one ram each.  Fatima gave alms equal to the weight of the hair of the two children in silver.  This tradition is a strong one because it was on the authority of Ibn Abbas�xe "Ibn Abbas"�.  According to Abu Daud there is another tradition that was on the authority of Ibn Abbas�xe "Ibn Abbas"� also: ÒFor a girl an ewe and for a boy two ewes.Ó�

Anas said that the prophet performed the ceremony of Ôaqiqa  for himself when he was called to be a prophet.�  But Zwemer�xe "Zwemer"� argues that the majority of Muslim scholars reject the idea of the latter tradition and say that the ceremony, if done, should only take place on the seventh day (although others say the fourteenth day or the twenty first after the birth of a child).�

The ceremony of the Ôaqiqa  is similar to that of the annual sacrifice of ‘Id al-Adha�xe "ÔId al-Adha"�, in that the animal�xe "animal"� must be free from blemish.  The flesh of the sacrifice is to be eaten (giving some to the poor), and it is prohibited to be sold.  As for the head of the child it was smeared with blood in pre-Islamic times, but this was abrogated in Islam.  They used to shave the head of the infant and smear it with a piece of cotton that was dipped in the blood of the sacrificed animal�xe "animal"�.  They weigh the hair, and the alms were given in silver in an amount equivalent to that weight.  In the Indian Ôaqiqa  the head, skin and feet of the animal�xe "animal"� to be sacrificed are burnt, but not eaten.�  

In some villages both Copts and Muslims share the practice of shaving the childÕs head.  The equal weight of the hair in gold is given to the poor by the wealthy Copts.  Zwemer�xe "Zwemer"� adds:



All religious sacrifices they call Kurban.  I have seen townsmen of Medina burn a little bakhur, before the sacrifice, for a pompous odor, Òaccepted to GodÓ. . . .  When they sacrifice to the jan [jinn] they sacrifice to demons.  If one sacrifices for health, the death of the ewe or the goat they think to be accepted for his camel�xe "camel"�s for his own life, life for life.

  . . . .

In Morocco the ceremony is also well-known.  ÒOn the morning of the name-day,Ó . . . . Òthe father or nearest male relative slaughters the sheep.Ó�

In India they utter the following: ÒI offer instead of my own offspring, life for life, blood for blood�xe "blood for blood"�, head for head, bone for bone (which is not to be broken).Ó�  Zwemer�xe "Zwemer"� explains further:



In Mecca, on the seventh day after the birth of a child, a wether [a lamb without testis] is usually killed.  According to Snouck Hurgronje, the people there do not connect this with the ÔAqiqa ceremony which may take place later.  For the rest the ceremonies are observed by the calling of GodÕs name in the right ear of the infant and giving the call to prayer�xe "prayer"� in its left ear.  A short Khutbah [speech] is given at the naming of the child and a present of silver given to the poor.  On the fortieth day the infant is dressed in beautiful clothes, generally of silk, and handed at sunset by the mother to one of the eunuch guardians of the Ka‘aba who lays it down near the door of the Ka‘aba.  For ten minutes the child remains under the protection of the shadow of the Ka‘aba.  Then the mother performs the evening prayer�xe "prayer"� and carries the infant home.�

Zwemer�xe "Zwemer"� argues that perhaps the best explanation behind the origin of those sacrifices, from the standpoint of comparative religion, is related to the ceremony of the ritual of the Hebrew Naz
i
rites.�  The meaning of the sacrifice, as one of MuhammadÕs sayings goes, is to avert evil from the child by shedding blood�xe "shedding blood"� on his behalf.�  It could be maintained that: ÒDaubing the childÕs head with blood has some similarity with sprinkling of the blood on the doorposts at the Hebrew Passover. . . .  [it is] the sign of uniting the protected with the protector.Ó� 

One can say that the Ôaqiqa is one of the effects of animism on Folk Islam.  A contemporary writer, Khalil Abdul Karim�xe "Karim"�, referring to Abu al-Faraj al-Jauzi, says that blood sacrifice�xe "Blood Sacrifice"�, worshipping the Black Stone�xe "Black Stone"� and other such ceremonies are remnants of the pre-Islamic Arabian religious traditions.�



Other Folk Sacrifices

In Folk Islam there are other blood sacrifice�xe "Blood Sacrifice"�s for Òlaying [the] foundation of a house, launching a ship, in time of epidemic, to fulfill a vow or to atone for some omission in the ritual of Islam.Ó�
  
In Egypt, Morocco and Arabia at the tombs of saints (shrines), Muslims offer 
b
lood sacrifice�xe "Blood Sacrifice"�s to secure their intercession�xe "intercession"�.  This takes place in Folk Islam, although Orthodox Muslims are against such folk beliefs.



Connections and Disconnections with Christianity

We can observe some connections and disconnections by comparing the effect of good deeds and sacrifices.  Also we can differentiate between the qurÕanic and the biblical concepts of sin, which is not an area where connections exist between the two faiths.  Muslims deny the idea of original sin�xe "original sin"� and the fall�xe "fall"� of 
human nature.

For the meaning and concepts of sin, Òone should first note that the QurÕan, like the Bible, does not have one comprehensive idea of sin.  In fact Muhammad, like Christ in the Synoptic Gospels is not quoted in the QurÕan as discussing sin in the abstract.  The emphasis is on sinners and specific sins.Ó�  However, Muslims refuse the biblical idea of Romans 5 that considers Christ to be the second Adam�xe "Adam"�.  Each one is responsible for himself or herself individually through performing good deeds.  Therefore, the idea of the second Adam�xe "Adam"� is a point of disconnection.

It was mentioned above that there is a tradition of al-Tirmidhi�xe "Tirmidhi"� which says, "Adam�xe "Adam"� sinned and his offspring sinned.Ó�  Therefore, human beings are sinners.  Could this tradition be used as 
a 
point
 of connection?  Although such premises have similarities to Christian thought, does Islam come to the same conclusion?  For Muslims there is no original sin�xe "original sin"�, so sin cannot be inherited.

While the Bible considers human nature to be sinful, the QurÕan deals with human nature as basically good.  The QurÕan says, ÒWhatever misfortune happens to you, is because of the things your hands have wrought, and for many (of them) He granted forgivenessÓ (Sura 42:30).  In respect to this verse Yusuf Ali�xe "Ali"� noted, Òall evil, all sorrow, all pain and affliction, are things not normal, things twisted from the pure and holy nature as created by GodÕs hands,Ó� also the same idea is repeated in Sura 30:30.

In summary, the study of sin in Islam shows that it is not a point of connection with the Christian faith.  Therefore, we try to search for the effects of good deeds and sacrifices to obtain forgiveness according to the Islamic thought as follows
.




Good Deeds and Forgiveness

Observing the pillars of Islam, along with performing some pious deeds, has a strong  effect on removing evil things.  However
,
 in the parable of the Pharisee and the tax collector (Lk. 18:9-13), Jesus tells us that, Òthe latter man, rather than the former, went home justified before God.Ó  God cares about the attitude of the heart, not only the good deeds that can come later as a result of a changed heart.  

If the man is a slave�xe "slave"�, a servant of God, Òwould he thank the servant because he did what he was told to do?  So you also, when you have done everything you were told to do, should say, we are unworthy servants; we have only done our dutyÓ (Lk. 17:9-10).  Good deeds are not the source of atonement, but the only source is the atoning death of Jesus (Rom. 3
:
25 and 1Jn. 4:10), as seen in Chapter 1.

Paul attaches more importance to faith than good works (Romans 6-8).  However, James (2:10-26) shows the importance of good deeds as a proof of faith.  Jesus Himself gives value to works (Mt. 25:31-46), but on the other hand He attaches more importance to the love of God (Lk. 10:25-28)

It is interesting that the study of almsgiving�xe "Almsgiving"� shows that there are some connections with Òthe Roman Catholic canon in the apocrypha, [where] ÔAlmsgiving�xe "Almsgiving"� atones for sinÕ (Eccl
. 3:30), and ÔAlmsgiving�xe "Almsgiving"� delivers from death and saves people from passing down to darknessÕ (Tobit 4:7).Ó�

Some of the church fathers also associated Almsgiving�xe "Almsgiving"� with the forgiveness of sins.  The second epi
stle to Clement of Rome claims
:
 
“
A
lmsgiving�xe "Almsgiving"� is excellent as penitence for sin; Fasting�xe "Fasting"� is better than prayer�xe "prayer"�, but Almsgiving�xe "Almsgiving"� is better than either. . . . Almsgiving�xe "Almsgiving"� alleviates sin
.
  Cyprian, Athanasius, Jerome, and Augus
tine also associated Almsgiving�xe "Almsgiving"� with the forgiveness of sins.
”
�



Blood Sacrifice�xe "Blood Sacrifice"�s

Zwemer�xe "Zwemer"� argues that 
b
lood sacrifice�xe "Blood Sacrifice"�s offer many points of contact for those who preach the message of repentance and remission of sin through blood.�  Phil Parshall argues that, 



A controversial point is whether Muslims look on these sacrifices as an integral  part of receiving cleaning from their sin, or regard it as just a commemorative act initiated by the Jews and adopted later by Muhammad.  It is my opinion that, in popular Islam, the average Muslim links the sacrifice to a sin offering, much as the Jew did in Old Testament times.  I have had confirmation of this from several Muslim countries.   

The feast of sacrifice is a potential bridge between Christianity and Islam.  Numbers 29:7-11 describes the Jew-ish sin offering.  This ceremony can be compared with the Muslim ÔId. Psalms 51 can then be presented as a traditional passage from Òburnt offeringsÓ to the offerings of Òa broken and contrite heart.Ó Hebrews 9 and 10 expound the path to a full and complete sacrifice for sin.�

The most essential occasion to offer 
b
lood sacrifice�xe "Blood Sacrifice"� is at the annual feast in  Mecca, which Zwemer�xe "Zwemer"� considers as the Eucharist�xe "Eucharist"�, because it is comm-emorative.  But the second, at the birth of a child Ôaqiqa, is a sacrament of initiation like Christian Baptism�xe "Baptism"�.�

For Arab Christians the word Qurban�xe "Qurban"�  Òsignifies the Eucharist�xe "Eucharist"�.  It is used for the bread of the LordÕs Supper, and it has the meaning of ÔofferingÕ or Ôvow.Õ  This same word ÔQurban�xe "Qurban"�Õ however, is used in Persia, India and China for the sacrifice at the great festival, ÔId-i-Qurban�xe "Qurban"�.ÕÓ�

If the blood sacrifice�xe "Blood Sacrifice"� at the chief feast on the occasion of al-Hajj is one of the points in which Formal Islam meets Folk Christianity, the Ôaqiqa is another point of contact between Christianity and Islam.  ÒÔAqiqa is one of the points of departure from which the faithful missionary can launch out into the very heart of the Gospel message.Ó� 

In Hebrews we read: ÒBy faith Abraham, when God tested him, offered Isaac as a sacrificeÓ (He. 11:17).  There is another reference in James 2:21-23: ÒWas not our ancestor Abraham considered righteous for what he did when he offered his son Isaac on the altar?Ó  At the same time we find that,



The first announcement of the Messiah was made by John the Baptist: ÒBehold the Lamb of God who takes away the sin of the world,Ó runs like a golden thread through the epistles and the book of Revelation.  The substitutionary death of Christ for sinners is the theme of the New Testament.  In  the Old Testament Judaism and in New Testament Christianity it is obvious that  without the shedding of blood there is no remission of sin.  This basic principle of sacrifice as atonement is also found in nearly all of the ethnic religions, even in primitive tribal customs.� 

Folk Sacrifices are offered in the Maulids (specific gatherings at shrines), such as that of the Virgin Mary and Mari-Girgis, are Christian Maulids.  An example of Muslim Maulids  would be Maulid al-Said al-Baidawi�xe "Baidawi"�.  There are other folk sacrifices: Òblood is to be sprinkled upon breakland, . . . [and] new walls.Ó�  

It is interesting to note that at the inauguration of the new building of Cairo Evangelical Theological Seminary, the workers put an 
Injil
 (New Testament) under the cement foundation.  They used to sacrifice a lamb  at the beginning of constructing of any church.  Similar folk practices are common among both Christians and Muslims.

As mentioned above, ÒOn the day of sacrifice no one does a deed more pleasing to God than the shedding of blood.  The sacrifice will come on the day of resurrection . . . and the blood finds acceptance with God.Ó�  The sacrificial offerings are not only ceremonies but also express the Muslims’ need for sacrifice. 

ÒWe may well ask, what does all this mean to a thoughtful Muslim?  The QurÕan denies the death of Christ on the Cross and yet makes sacrifice, the great feast�xe "great feast"� of Islam at its focal centre, . . . obligatory on true believers.Ó�

However, the QurÕan maintained that ÒIt is not their meat nor their blood, that reaches God: it is your piety that reaches HimÓ (Sura 22:37).  It could be used as a point of connection to show the importance of the attitude of the heart, but still Muslims do not think about sacrifices, even that of the great feast�xe "great feast"�, ‘Id al-Adha�xe "ÔId al-Adha"�.



The Way of Forgiveness in Islam



After studying the good deeds and sacrifices and their atoning effects we find that there is no assurance of forgiveness in Islam.  Yet there is a tradition about Muhammad who said that the person who offers blood sacrifice all for his or her sins will be forgiven from the time of birth to  death.�

However, the QurÕan says, ÒTo God belongeth all that is in the heavens and on earth.  He forgiveth whom He pleaseth and punishes whom He pleaseth; But God is Oft-forgiving, Most MercifulÓ (Sura 3:129).�  The same idea is repeated in Sura 2:142, ÒTo God belong both East and West:  He guideth whom He will to a way that is straight.Ó  The QurÕan adds, ÒBut who will guide those whom God leaves astray?  To them there will be no helpersÓ (Sura 30:29).  The QurÕan says, ÒWhatever misfortune happens to you is because of the things your hands have wrought, and for many (of them) He grants forgivenessÓ (Sura 30:30).  There is no Ôoriginal sin�xe "original sin"�Õ or Ôfall�xe "fall"� of humankind�xe "humankind"��xe "mankind"�Õ in Islam. 

God is merciful yet He is swift in punishment (Suras 6:165 and 7:167).  He is strict in punishment (Suras 2:196,211; 3:11; 5:2,101; 8:52, and others).  Chapter 8 tries to show the points of connections depending on Sura 19:21 that considers Jesus as mercy from God.  Could this mercy be manifested in His atoning work?

God does not forgive al-shirk
 
(
to s
et up partners with God
)
.  In Sura 4:48, ÒGod forgiveth not that partners should be set up with Him; but He forgiveth anything else; to whom He pleaseth; to set up partners with God is to devise a sin most heinous indeed.Ó  But Mu‘tazalites�xe "Mu‘tazalites"� think that God forgives every sin, even al-shirk.�



Conclusion

In Sura 9:124,125, ÒThose who believe, their faith is increased, and they do rejoice.  But those in whose hearts is a disease, it will add doubt to their doubt, and they will die in a state of unbelief.Ó  Here we find God leading some to the good and causing others to sin.  Yet it is exactly these whom God speaks about to be guided and directed.  The QurÕan adds, ÒBut who will guide 
those whom God leaves astray?  
T
o them there will be no helperÓ
 (Sura 30:29).  The Arabic word adala, which Yusuf Ali�xe "Ali"� translates 
“
leaves astray,
”
 means that God is the one who lets people go astray.  In Sura 9:118 God first repents then a person repents, so the initiative comes from God.

However, the QurÕan says, ÒFor God suffereth not the reward to be lost of those who do goodÓ (Sura 9:120).  Good deeds are regarded as credits which can cancel the debt of sin (Sura 11:114), but faith is required.  Therefore, the QurÕan says that a person faces destruction, unless he is one of “those who repent and believe, and work righteousnessÓ (Sura 19:59,60).  The same idea is repeated in Suras 7:145; 5:5 as mentioned above.

The QurÕan says, ÒThose who rehearse the Book of God, establish regular Prayer�xe "prayer"�, and spend (in Charity) out of what we have provided for them, secretly and openly, hope for a Commerce that will never fail:  For He will pay them their meed, nay, He will give them even more out of His BountyÓ (Sura 35:29,30).  The same spirit is striking in, ÒO ye who believe! shall I lead you to a bargain [
merchandise
] that will save you from a grievous penalty?Ó (Sura 61:10).  But it could be argued that it is hope without assurance.  Islam emphasizes the absolute freedom of God.  He does whatever He wills.  He simply forgives according to his will.

After demonstrating the different types of sacrifices, one may ask:  what does all this mean to a thoughtful Muslim?  The QurÕan denies the death of Christ, yet makes the great feast�xe "great feast"� of al-Adha obligatory for his believers.  It is notable that the great feast�xe "great feast"� for Christians (Easter) is also related to the sacrifice of Christ Himself.  Could the sacrifices be a carry-over of the doctrine of the atonement and the remission of sin through the shedding of blood?

The germ of the atonement�xe "germ of the atonement"� could be found in Islam.  The QurÕan says, ÒWe ransomed him with a momentous sacrificeÓ (Sura 37: 107).  Can we compare this sacrifice of AbrahamÕs son with: ÒHe who did not spare his own Son, but gave him up for us allÓ (Rom. 8:32)?

It is not recognized by Muslims that the blood sacrifice�xe "Blood Sacrifice"�s are practised for their atoning effect.  Even those contemporaries who recognize it feel it is  unnecessary.  The way of forgiveness is through faith (Suras 5:5;7:145; 19:60) and good deeds (Sura 11:114) and obeying God.  But some others, for example, Muhammad Kamil Husain�xe "Husain"�, have a different approach,� which we will deal with in Chapter 4.

Finally one may ask; “Whom does God forgive?”  Does God need an atonement?  Concerning forgiveness, the QurÕan says in Sura 3:129, ÒTo God belongeth all that is in the heavens and on earth.  He forgiveth whom He pleaseth and punishes whom He pleaseth; But God is Oft-forgiving, Most Merciful.Ó�  The same idea is repeated in Sura 2:142, ÒTo God belong both East and West:  He guideth whom He will to a way that is straight.Ó  People are told to obey God but with only the hope, not the assurance of forgiveness.  God has absolute right as an owner of His Ôabd (slave�xe "slave"�).�  He does whatever He wills. When He decrees a thing, He merely says to it ÒBe,Ó and it is.  He simply forgives according to his will.
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