CHAPTER 7


CONTEMPORARY CHRISTIAN


APPROACHES IN WITNESSING





God was pleased through the foolishness of what was preached to save those who believe.  Jews demand miracu�lous signs and Greeks look for wisdom, but we preach Christ crucified�xe “crucified”�: a stumbling-block to Jews and foolishness to Gentiles, but to those whom God has called, both Jews and Greeks, Christ the power of God and the wisdom of God.  For the foolishness of God is wiser than manÕs wisdom �(1Co. 1:21-24).  


The Cross�xe “Cross”� is one of the greatest  stumbling-blocks�xe “stumbling-blocks”� for Muslims.  What constitutes an adequate Christian approach�xe "adequate Christian approach"� to proclaim Christ crucified�xe “crucified”�?  How can we fulfill this commission?  Who will give us the needed power and  wisdom to proclaim the Gospel of the Cross�xe "Gospel of the Cross"��xe “Cross”� adequately?


This chapter will deal with GodÕs redemptive plan�xe “redemptive plan”� and the biblical vision granted to us by Him through the Prophets, the Messiah, and the Apostles.  This vision is found in the Abrahamic�xe “Abrahamic”� prayer that became the prayer of the Arabian Mission: “O that Ishmael�xe “Ishmael”� might live in thy sight!” (Gen. 17:18); in JesusÕ words: “I lay down my life for the sheep.  I have other sheep that are not of this sheep pen. I must bring them also.  They too will listen to my voice, and there shall be one flock and one shepherd” (Jn. 10:15-16).�


According to Acts 1:8, “you will receive power when the Holy Spirit�xe "Holy Spirit"� comes on you; and you will be my witnesses in Jerusalem�xe “Jerusalem”�, and in all Judea�xe “Judea”� and �
Samaria�xe “Samaria”�, and to the ends of the earth.”  For Arab Christians, our Samaria�xe “Samaria”� is the Muslim World�xe "Muslim World"�; at the same time, for Western Christians, they are the “nations” at one end of the earth.  Members of each group are responsible for proclaiming the Gospel to all people.  From this response arises two questions: Have the Gospel and the Cross�xe “Cross”� of Christ been proclaimed adequately to the Muslim World�xe "Muslim World"�?  What constitutes an adequate Christian approach�xe "adequate Christian approach"�?  Therefore, this Chapter will consider the following points:


1. Different Approaches of the Early Church


2. Contemporary Approaches.


3. Developing the Christian Approach.


4. Conclusion.





Different Approaches of the Early Church


How did the early church understand the suffer�xe “suffer”�ing and death�xe "death"� of Christ?  Studying the approaches of the early church can help us in choosing a contemporary approach.  There were different approaches, which could be summarized as follows:


1. It was prophesied that the Son of Man must suffer�xe “suffer”�; he must be crucified�xe “crucified”� and rise from the dead�xe “rise from the dead”�.  The suffer�xe “suffer”�ing of the Son of Man can be drawn from Daniel 7, where the figure is representative of the saints of the Most High who are oppressed and defeated before their vindication by the Ancient of Days.  He made war with the saints and prevailed over them (Dan. 7:14).�  Why is it that “Son of Man,” and not any other title, like “Messiah,” became associated with suffer�xe “suffer”�ing? The traditional explanation is that the sayings arose from a creative combination of the Son of Man and the servant of Yahweh�xe “servant of Yahweh”� of Isaiah 53.  This understanding of the key saying: “For  even the son of man . . . [came]  to give his life as a ransom for many” (Mk. 10:45), has been defended by contemporary writers, for example, Marshall and R. T. France.�


2. In the Hellenistic world there was a wide currency of ideas of people dying for�xe “dying for”� their city, for their laws, for truth, and as expiatory sacrifices to appease the wrath of the gods.


The concept of “dying for�xe “dying for”�” was widespread and influential,� as was discussed above in “the formulae” in Chapter 2.  It is accepted for Shi‘i Muslims, when it is compared with the death�xe "death"� of Husain�xe “Husain”�.


3. From the Maccabean period onward there is evidence that Jewish martyrs were regarded as “dying for�xe “dying for”� their people” by taking more than their own fair share of the divine wrath that was poured out upon Israel for its apostasy and sin.�  Jurgen Rodelf argues that the crucial concepts cannot be found in Palestinian Jewish sources until a later date.  But the boundary between Palestinian and Hellenistic Judaism is a very fluid one.  It seems that this special concept was of great importance in the first century.�  It is also accepted for Shi‘i Muslims because of the martyrÕs death�xe "death"� of Husain�xe “Husain”�.


4. The suffer�xe “suffer”�ing of the righteous person can be considered as an important approach, especially when he suffer�xe “suffer”�s for being pious and good.  “The passion narratives make use of motives from Psalm 22 and 69, and there is some evidence that the motive was present in the early church (Rom. 15:3).  This background area has been emphasized by Schweizer.”�


It is doubtful that the early church was attached to this approach.  It can explain how God exalted Jesus through resurrection, but does not explain the significance of his death�xe "death"� for other people.�


The same point can be applied to the prophets who were killed by the Jews.  There was a (Christian) tradition that the Jews killed�xe "Jews killed"� their prophets, and undoubtedly Jews saw His death�xe "death"� in the light of that.�  The Qur'an also refers in Sura 4:154 to the prophets whom the Jews killed�xe "Jews killed"�, without giving Jesus as an example.  On the contrary, the Qur'an denies His death�xe "death"� or even His crucifixion�xe "crucifixion"� in the same Sura (verse 157, as dealt with in Chapter 5).


We come, then, to the New Testament asking what to do, seeking a method of approach.  We must first ask what the New Testament Church thought it was, and what that means to us.�





The Church is the community of God and the people of the New Covenant, of the New Testament, founded at the Last Supper�xe "Last Supper"�, and it is in the present mission of the church, as it carries the Good News of the Kingdom of God into all the world, that the redemptive purpose�xe "redemptive purpose"� of God in history is being worked out.� 


One of the chief aims of Acts was to illustrate the expansion of Christianity from Jerusalem�xe “Jerusalem”� all over the world in three widening circles.  The Pentecost�xe "Pentecost"� story reminds us that there is something besides what we see; ÔSimon Peter�xe "Simon Peter"� the fishermanÕ does not tell the whole story.  There is something else besides, which we call the Spirit.  The Holy Spirit�xe "Holy Spirit"� not only gives power in witnessing, but also convinces sinners that he or she needs the power of the Cross�xe “Cross”� to be saved�xe "saved"�.


If the first Christians said to Peter after the experience of Acts 2, “We didnÕt know you had it in you,” he surely would have said, “I didnÕt.  It was the Spirit of the Lord Jesus that gave me utterance.”  He had a strong, direct approach �(Ac. 2:23).


This is the same Spirit that gave Stephen utterance (Ac. 7).  Stephen took up his Cross�xe “Cross”� and denied himself and followed Jesus until death�xe "death"�, and we need to do the same (Mk. 8: 34), as the last section of this chapter argues.





Contemporary Approaches


We must suffer�xe “suffer”� in our mission.  Jesus himself interpreted his messianic mission�xe "messianic mission"� in terms of the Suffer�xe “suffer”�ing Servant of Yahweh�xe “servant of Yahweh”� (Isa. 42,53,61, etc.).  In No Handle on the Cross�xe "In No Handle on the Cross"��xe “Cross”� there is a great section dealing with this importance of this subject for modern days, asking; “does Jesus carry the Cross�xe “Cross”� as a businessman carries his briefcase?”�  The last section of this chapter deals with this subject.  “In the form of a servant Jesus fulfilled his destiny [mission].  His very understanding of himself led to his crucifixion�xe "crucifixion"�, and no other outcome did he seek.”�  


Jesus says, “If any man would come after me, let him deny himself and take up his Cross�xe “Cross”� and follow me” (Mk. 8:34).  The victory of the Cross�xe “Cross”� is not the superficial one that may emerge directly to the mind.  It is no less than the victory of faith that “overcomes the world” (1 Jn. 5:4); it is the victory of the Kingdom of God in us, after self-crucifixion�xe "self-crucifixion"��xe "crucifixion"�.�  Sharing in the glory comes after sharing in the suffer�xe “suffer”�ing of the Cross�xe “Cross”�. It may be glory that is unseen on earth, but it is a fact which cannot be confirmed through mathematically attested data but must be taken by actual faith.


The Cross�xe “Cross”� is the heart of the missionary message.  It must be proclaimed, but we must create an adequate approach,� especially when we know that there is not an even distribution of missions. The Arab worldÕs share is relatively minimal, though there are many open doors especially for  “tentmakers.”  


Raymond Lull�xe "Lull"� obeyed the demands of the Cross�xe "demand of the Cross"��xe “Cross”�.  He was perhaps the first missionary who went especially to Muslims in the fourteenth century,� followed by few scattered attempts by the Franciscans�xe "Franciscans"� and Dominicans�xe "Dominicans"� in North Africa, and by the Presbyterian Church in the nineteenth century in Egypt�xe "Egypt"�, Syria�xe "Syria"�, and Lebanon�xe "Lebanon"�, and the Anglican in Palastine and Egypt�xe "Egypt"�.�  But now, there are few foreign missionaries who fulfill the demands of the Cross�xe "demand of the Cross"��xe “Cross”� in Arab countries.





Dialogical Approach


One must seek bridges�xe "bridges"� for communication that might be helpful for  missionary activities. How will we build these bridges�xe "bridges"� and approaches? Christian communications must seek to remove all unnecessary barriers (e.g., that mentioned in Chapter 6).


On the individual level we can encourage Muslims to come to the church, but dialogue could be helpful on the public level.  Still a major stumbling block�xe "stumbling block"� that remains is the Cross�xe “Cross”� itself.  We believe the action of the Holy Spirit�xe "Holy Spirit"� is capable of removing this block. If we proclaim Jesus and His work as savior�xe "savior"� adequately He can attract people by the power of the Holy Spirit�xe "Holy Spirit"�.





Mission and Dialogue


Dialogue is one form of mission approach; it is mission work if done properly.  Gaudeul�xe "Gaudeul"� argues that, dialogue introduces a new dimension of mutual relations, equality and partnership into the Christian approach to Muslims.  When meeting for dialogue, Muslims have shown quite clearly that they do not want to meet Christians just to listen to their message, but they too want to speak.�  We must proclaim the Gospel of the Cross�xe "Gospel of the Cross"��xe “Cross”� without compromise.  


Gaudeul�xe "Gaudeul"� continues, “ÔDialogueÕ seems to stress that conversion�xe "conversion"� is not the result of a one-sided effort at convincing the other.  Marshall’s ideas that only God can bring about a conversion�xe "conversion"� seems to have received confirmation from the theory and the practice of this latest type of Christian-Muslim encounter.”�  In many ways, dialogue is a call to all to “let God be God”� and allow people to be converted to God.  A certain tension--a struggle perhaps--took place between Christians who felt committed to mission and those who believed in dialogue.�





Where Can We Meet Muslims in Dialogue?


Lesslie Newbigin�xe "Newbigin"� referred to Walter Freytag in demonstrating dialogue among the religions (including Muslims).�  Following Freytag, one can suggest a simple sketch which may serve to indicate the true basis of dialogue between Christians and Muslims.
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FIGURE 8





The staircases represent the many ways by which man learns to rise up towards the fulfillment of GodÕs purpose. They include all the ethical and religious achievements which so richly adorn the cultures of humankind. But in the middle of them is placed a symbol which represents something of a different kind--a historic deed in which God exposed himself in total vulnerability to all our purposes and in that meeting exposed us as the beloved of God who are, even in our highest religion, the enemies of God. The picture expresses the central paradox of the human situation, that God comes to meet us at the bottom of our stairways not at the top; that our real ascent towards GodÕs will for us takes us further away from the place where he actually meets us. “I came to call not the righteous, but sinners.” Our meeting, therefore, with those of other faiths, takes place at the bottom. . . . There has to be a kenosis, a “self-emptying�xe "self-emptying"�.”�


The Christian must understand how Christianity looks to the Muslim.  As seen in the previous chapter, some Muslims relate Christianity and the Cross�xe “Cross”� to the Crusades.








Understanding will pave the way for mission, but until now there has been opposition because of mutual misunderstanding of the beliefs of the others during the dialogue.�  Stephen Neill�xe "Neill"� adds that Christians must persist in their earnest invitation to true dialogue: they must exercise endless patience and refuse to be discouraged. The burden of all their invitation must be “Consider Jesus,”� crucified�xe “crucified”� and resurrected�xe "resurrected"�.  Neill�xe "Neill"� continues, “We have no other message . . . .  It is not the case that the Muslim has seen Jesus of Nazareth�xe "Jesus of Nazareth"� and has rejected him: he has never seen him and the veil of misunderstanding and prejudice is still over his face.”�


The Christians must also strive to understand�xe "strive to understand"� what Bishop Cragg�xe "Cragg"� calls the MuslimÕs “massive misunderstanding” of Christian theology, especially the Christ-ian doctrine of the Cross�xe “Cross”� and salvation�xe "salvation"�.  There is much opposition, therefore, Cragg�xe "Cragg"� deals mainly with the question of misunderstanding in his book, The Call of the Minaret.�


Cragg�xe "Cragg"� interprets the MuÕzzinÕs call not only as an explicit summoning prayer addressed to Muslims but also implicit as a call to the Christian to respond to the challenge of the Muslim World�xe "Muslim World"�.  May we respond with love, understanding and the proclamation of Christ whom the Muslim person has never seen. Cragg�xe "Cragg"�Õs approach may be summed up in the words: 





If we would in the end bespeak an adequate Muslim awareness of Christ, we must essay an adequate awareness of Islam, thus we need . . . . “a science of religion based on an impartial and truly scientific comparison of . . . the most important religions.”�


Cragg�xe "Cragg"�Õs stress is on what he calls “the ambition for understanding.”  If we want to be understood we must, first, struggle to understand.  Cragg�xe "Cragg"� argues,





But the Christian concern must go beyond the effort of understanding represented by the most careful study of books and documents, into that which these can only serve. For Christians are ambassadors of a person-to-person relationship. They are debtors to their fellow mortals. They must surpass the units of merely academic knowledge. . . .  As bearers of “the Word made flesh�xe "Word made flesh"�” they must strive to enter into the daily existence of [Muslims] as believers, adherents, and contemporaries.�


We must understand what Islam means to the Muslim, seeking to know it, as much as possible from within the Muslim community.  We wish to hear at the minaret what it is that greets every rising sun and salutes every declining day for millions of contemporary people, and thus to enter with them past the threshold of the mosque, and into their world of meaning.�


But the minaretÕs call to the Christian is not for understanding only. It is also a call to action both negatively and positively. Bishop Cragg�xe "Cragg"� uses the word “retrieval” to indicate the work of restitution that we Christians hate to perform. He analyzes the retrieval in the following words:





Among the factors contributing to the rise of Islam was the failure of the Christian Church. It was a failure in love, in purity, and in fervour, a failure of the spirit. Truth, as often before and after, was involved to its hurt in the spiritual fault of its trustees.  Islam developed in an environment of imper-fect Christianity and later by its own inner force gathered such strength as to become, and remain, essentially at odds with the pure faith beyond the imperfection.�


Cragg�xe "Cragg"� argues that “the objective is not, as the Crusaders�xe "Crusaders"� believed, to repossess what Christendom�xe "Christendom"� had lost, but to restore to Muslims the Christ whom they have missed.”�  He continues, 





Let it be clear that the retrieval is not territorial [like the crusades].  The retrieval is spiritual. It aims not to have the map more Christian but Christ more widely known.  The retrieval does not mean taking back cathedrals from mosques.�


His concept of retrieval has become positive. And his next call is for interpretation.  If Christ is what Christ is, this  must be given witness.�  How can we conduct dialogue around the Cross�xe “Cross”�?  One may ask whether Muslim-Christian dialogue would not require us to compromise essential convictions.  Muslims may ask us to admit the relativity of the Christian myth, salvation�xe "salvation"�, or paradigm in order to enter into genuine dialogue.  We must proclaim the message of the Cross�xe "message of the Cross"��xe “Cross”� without compromise.





Common Concern for Dialogical Approach


Some points of resemblance between Christianity and Islam are superficial, and there may not be full agreement between them, but there are common areas concerning the existence of God, revelation, and the duty and the destiny of humans which ought to make dialogue possible.


It is notable that being concerned about the content of the QurÕan is not to be committed to its wahi (revelation).�  But it is helpful to make full use of the common ground.


Continuing the Dialogue with Muslims


Watt emphasized the similarities between the two religions then spoke of several points which would have to be considered in dialogue.  Then he focused attention on the area where, as he sees it, 





the main difference between Islam and Christianity is to be found. This is that, because Muslims have not accepted the historical fact of the crucifixion�xe "crucifixtion"� of Jesus, they have failed to understand most of the Christian teaching about the meaning of his death�xe "death"� and resurrection and the nature of his Ôsalvation�xe "salvation"�Õ work.� 


Christiaan Van Nispen�xe "Nispen"� argues for another essential call To be Together before God.�  Van Nispen�xe "Nispen"� wants us to meet Muslims as companions in our differences.


Yusuf D. al-Haddad�xe "Haddad"� in Madkhal ila al-Hiwar al-Islami al-Masihi (Approach to the Muslim-Christian Dialogue)� explains the common acceptable conditions for a proper dialogue to communicate the message of the Cross�xe "message of the Cross"��xe “Cross”�.  He depends on the qurÕanic saying:





And dispute ye not the people of the Book [Christians and Jews], except with means better (than more disputation), unless it be with those of them who inflict wrongs (and injury): But say “We believe in the Revelation which has come down to us and in that which came down to you; Our God and your God is one: and it is to Him we bow in (Islam)” (Sura 29:46). 


1. Therefore, dialogue must be through good behavior according to the previous verse.


2. It must called “clarification” not “preaching” (because “preaching” is not an acceptable word for Muslims).


3. It should be an argument, not a debate.


4. It must be through love, not hate.


5. It must respect the faith of the other side.


6. It should aim at understanding the other, not judging him.


7. It must not lead to division (but to unity).�


      Al-Haddad�xe "Haddad"� concludes these points depending upon common logical concepts, and the previous qurÕanic verse.  In proclaiming the message of the Cross�xe "message of the Cross"��xe “Cross”�, oppositions will arise, but the previous recommendations of al-Haddad�xe "Haddad"� could be helpful for a peaceful dialogue.





Contextual Approach�xe "Contextual Approach"�


How can we contextualize the message of the Cross�xe "message of the Cross"��xe “Cross”�?  Chapter 8 gives some recommendations regarding expressions that could be used in communicating the message of the Cross�xe "message of the Cross"��xe “Cross”�.  But this section is dealing with an example that was  given by Jesus Himself after His crucifixion�xe "crucifixion"� and resurrection.  Jesus spoke of Himself as a Prophet, then asked the two disciples of the Emmaus Road�xe "Emmaus Road"�, “Did not the Christ have to suffer�xe “suffer”� these things and then enter His glory?” (Lk. 24: 26).


In Muslims and Christians on the Emmaus Road�xe "Emmaus Road"�, Woodberry begins with the unifying theme of the book, which is found in a prayer uttered near this Emmaus Road�xe "Emmaus Road"� about 2000 years earlier by the father of Jews, Christians, and Muslims: Ôthat Ishmael�xe “Ishmael”� might live before theeÕ (Gen. 17:18).  The need for open dialogue is now so great and so timely. Woodberry explains Luke 24, saying that the travelers to Emmaus started where Muslims start: “Jesus was a prophet mighty in deed and words” (vs. 19).  “And they stumbled on the same event--his crucifixion�xe "crucifixion"� (vs. 20), . . . [they faced the same problem:] ‘Kept from recognizing him’ (vs. 16), we too need to search again our own Scriptures with Muslims look over our shoulders.”�


“Temple Gairdner of Cairo�xe "Cairo"� said at the Pan-Anglican Congress in England�xe "England"� in 1908: Who shall gauge the debt we may have to confess to Islam if  . . . [it] prove finally to have compelled us to explore unknown depths of the riches of the revelation of the Triune God?”�  Woodberry adds,





Traditionally, Muslims have started from the premise that human nature is good or neutral, requiring no transformation such as a “new birth.”  These people, therefore, revisit Muslim sources to show an awareness that the human predicament is far graver than traditionally recognized. Does this not then suggest the need for the more radical solution found in the gospel?�


Chapter 3 shows the Islamic way of dealing with good deeds.  But according to Luke 17: 9,10, good deeds are not enough, and there is a need for a radical solution for the problem of sin�xe "problem of sin"�.  Woodberry adds,





Next there is the recognition that certain themes such as love and sin, which strike a responsive note in Western Christians, do not vibrate to the same extent in Eastern Muslims. Other biblical themes such as the honor of God, which Western Christians filter out of their understanding and presentation of the gospel, find a more responsive ear with Eastern Muslims. For this reason we seek to interpret the gospel in terms which are seen as more relevant to a Muslim audience.  Finally we turn to the witness of worship.  As Muslims often express their faith through the recitation of the names of God, Christians are given a suggested model for expressing their faith by the recitation of the biblical witness to Christ, whom Muslims also recognize as “a prophet mighty in deed and word” (vs. 19).�


Any meaningful dialogue with Muslims needs to start by talking with them, listening to them, and asking them questions (to stimulate their minds to think) as Jesus did (Luke 24:15,17,19).  As seen in Chapter 6 Muslims consider Jesus a great prophet, which could be a starting point to witness to them.  Woodberry deals with some points which could be helpful for contextualization to Muslims as follows.





Repentance and Forgiveness


Repentance and forgiveness of sin�xe "forgiveness of sin"�s should be preached in His name to all nations, beginning (from) Jerusalem�xe “Jerusalem”�. You are witnesses of these things (vs. 47, 48).  He continues, “effective witnesses tell how they share their faith from discussing in coffee houses to using the natural web of communication through relatives and friends. . . . attention is given to sharing faith among women in their natural context.”�  Few women were among the respondents of the question-naire, as seen in Chapter 6.





Old Forms and New Meanings


They constrained him, saying, “stay with us, for it is toward evening.” He took bread--the common means of bonding with others--as He had three nights before at the Last Supper�xe "Last Supper"�, and revealed through it His identity as the suffer�xe “suffer”�ing Messiah.  An old form took on a new meaning.”�


K. Cragg�xe "Cragg"� comments on the Emmaus disciples:





The two disciples on the road to Emmaus in St. LukeÕs story mistakenly took Jesus for “a stranger in Jerusalem�xe “Jerusalem”�.” . . . [they asked]: “Are you always a stranger here?”  The days before the advent of Muhammad are commonly called by Muslim historians, Ayyam al-Jahiliyyah “The Times of the Ignorance.” They were dark and sad because of what was yet unknown.  As the Christian sees it, there is a Jahiliyyah still with Islam--a Jahiliyyah about Jesus [and his atoning work].�


Today God calls Christians of every continent and culture to the task of making Jesus Christ known, loved, and believed in throughout the world. We began to see culturally sensitive contextualized approaches to Muslims,  for example, that of Phil Parshall�xe "Parshall"� in New Paths in Muslim Evangelism, referred to in Chapter 3 in the section of ‘Id al-Adha�xe "ÔId al-Adha"�.�  For some Muslims the approach of sacrifices could be accepted because of Sura 37: 107 as mentioned above.


Gaudeul�xe "Gaudeul"� maintains that one must give hospitality to Muslims, in oneÕs heart, in oneÕs mind and in oneÕs prayer.  He argues that one can introduce�suitable elements of Islamic prayer (expressions, vocabulary, gestures), thereby giving them some Christian meaning, provided this is not in contradiction with their real sense.  Gaudeul�xe "Gaudeul"� concludes “this welcoming of Muslims in oneÕs heart and prayer allows one to offer the Islamic community to God in the Eucharist.”�  Today we are seeing more Muslims becoming believers, not in  large numbers, but nevertheless more than at any time in history.�








Apologetic Approach�xe "apologetic approach"�


Some searchers for the truth were led to Christ through comparative religion�xe "comparative religion"� studies.  Therefore, Chapter 4 deals with historical apologetics, but Chapters 5 and 8 give some apologetical attempts that may help in communicating the atoning death�xe "atoning death"��xe "death"� of Christ.  This chapter gives some overview of the apologetic approach�xe "apologetic approach"� and the recent writings that are related to the atoning death�xe "atoning death"��xe "death"� of Christ.





Apologetic Writings Concerning the Cross�xe “Cross”�


While the Risalah (The Message, which was mentioned above), written by al-Kindi, is the best example for the early Christian polemics, Mizan al-Haqq (Balance of Truth) represents the modern writings.  The latter has an apologetic/polemic approach.  Pfander argued that the Bible supplies a fully satisfactory revelation, which ought to be known to and appropriated by every Muslim.  Mizan al-Haqq was revised in 1910 by St. Claire Tisdall�xe "Tisdall"�, who was a missionary to Persia�xe "Persia"�.  In revision he tried to remove some causes for offense and warned missionaries that they may have to change the name of the book if they want to use it in their countries.�


In his conclusion, Tisdall Challenges the Muslim reader for the sake of his or her salvation�xe "salvation"� to choose between comparative statements of the two religions.  Gilliland�xe "Gilliland"� argues that, “a comparison of the 1867 edition with the revision of 1910, shows a progress in tolerance and discretion with reference to attitudes toward Islam.”� 


Temple Gairdner was a missionary  who had a different  attitude from that of the nineteenth century.  The two faiths are still set in stark contrast and still in an atmosphere of competition, but he is infinitely more fair and generous in his interpretation of Islam than were the previous apologists.  For instance he wrote of values in Islam.�


W. A. Rice was a missionary to the Punjab�xe "Punjab"� in 1888 and to Persia�xe "Persia"� in 1894, who wrote Crusaders�xe "Crusaders"� of the Twentieth Century.  His work is a good apologetic that can help missionaries.  He gives the advice, “donÕt attack the QurÕan directly until he will receive such without offense.”�


Samuel Zwemer�xe "Zwemer"� (1867-1952) was the pioneer missionary of the Reformed Church in America�xe "America"� to the Persia�xe "Persia"�n Gulf sheikdoms.  While Zwemer�xe "Zwemer"� considered Raymond Lull�xe "Lull"� to be the first missionary to Muslims, Latourette compares him to Lull�xe "Lull"�.�  Zwemer sailed for Arabia, via Beirut in 1890, and came to Cairo�xe "Cairo"� to become general leader on missions to Muslims.  He founded The Muslim World�xe "Muslim World"�, which reflected his approach, and later went to Princeton as professor.  His heroes were Lull�xe "Lull"� and Pfander.�  The former was an ideal missionary, but the latter had made argumentative attacks as mentioned above. 


Zwemer�xe "Zwemer"� studied Folk Islam and, in his direct way, had discussions with educated Muslims that unveiled their aspirations for forgiveness, reconciliation and a new life in God.  He was aware that the Gospel is for the person in need.  We must study other religions to better understand the capacities and needs of people. The Gospel must be communicated more accurately, and not filtered out.�  Zwemer�xe "Zwemer"�Õs concern for communication was so intense that he regularly reworked his materials until the expression forcefully captured the listenerÕs interest.  He was convinced that the coming of the Kingdom was mysteriously related to proclamation.  His desire was to treat the disease, not the symptoms, of human illness and thus he gave biblical proclamation priority over philanthropic effort.  He preferred to preach the Cross�xe "preach the Cross"��xe “Cross”� using a direct approach�xe "direct approach"�.�





Preaching the Cross�xe “Cross”� using Apologetics


The polemic attack is a poor approach, but we can use apologetics to defend Christianity and to explain our creeds.  Zwemer�xe "Zwemer"� was convinced that there was some truth in all the non-Christian religions, and much good in many of them.  He was not satisfied with the Comparative Religion�xe "comparative religion"� approach, preferring a stronger emphasis on revelation and the Christ-centered message.  Christianity is the final religion, and its message of Christ incarnated, crucified�xe “crucified”�, risen and glorified, is the one thing needed to evangelize the world.�


Zwemer�xe "Zwemer"� wrote under “How to preach Christ to Muslims who know Christ,” the same that he wrote in the last chapter of his book, The Moslem Christ,� offering a summary of his experience.  After fifty years of work among Muslims, in the year 1938, he reported that he had won five Muslims to Christ.�  What a patient man, one Muslim for every ten years! Although we may consider his results poor, he was nevertheless a pioneer, and few if any foreigners did better.  In addition, he was preparing the soil for later active missionary work, and more acceptance to the work of Christ.


Today Zwemer�xe "Zwemer"�Õs Arabic books are still used, for example, al-Masih Kama Yerah al Muslimun (Christ as Muslims See Him), but with some improvement.  It gives the traditions about Christ and the last days of His life on the earth as shown in detail in Chapter 5.


There are other important apologetic books in Arabic, such as those written by Iskander Jadeed, ÔAbd al-Fady, ÔAwad SimÔan and others about the atonement and its necessity.  These books are useful to missionaries, especially after their later development by contemporary writers.�  In addition, this study shows the attempts of the present writer, especially in the final section of Chapter 8, in reconciling the interpretations.





Felt-Needs�xe "Felt-Needs"� Approach


Although the need of forgiveness of sin�xe "forgiveness of sin"�s is one of the most important Felt Needs�xe "Felt-Needs"�, we must study other related needs to select a suitable approach.   Tim Matheny�xe "Matheny"� maintains that, “a felt need is a state of dissatisfaction or frustration that occurs when oneÕs desires outweigh oneÕs actualities.  It is produced by a tension on the psychological field which seeks readjustment . . . . [it] relieves the stress and results in satisfaction.”�  The questionnaire deals with some Felt Needs�xe "Felt-Needs"� especially the forgiveness of sin�xe "forgiveness of sin"� and the love of Christ�xe "love of Christ"� expressed in His Cross�xe “Cross”�.


The needs can be classified variously to differentiate between felt needs and other human needs.  The ultimate needs are the needs of people, as God sees them, but they are not always immediately felt.  For instance, some may not feel they need to overcome sin�xe "overcome sin"�,� therefore, they cannot understand the atoning work of Christ.


It is notable that Jesus Himself adapted His message to the needs of the people.  While salvation�xe "salvation"� means freedom from sins, for others it means a deeper faith, the conquest of pride, or abandonment of ambition or worldly wealth.  Jesus did not confront people with a theological question, but dealt with the problems they had by healing the sick, making the blind see, and enabling the lame to walk.�  The questionnaire deals with the supernatural�xe "supernatural"� and how it was useful in building bridges�xe "bridges"� for accepting the Cross�xe “Cross”�.


The religious needs based in Islam are: the need to surrender to GodÕs will, the need to be thankful, the need for spiritual vitality, the need to overcome the fear of death�xe "death"� and the need for a mediator between God and humanity.�  These needs must be considered in explaining the atoning work of Christ.





Perceived Attributes of the Message of the Cross�xe "message of the Cross"��xe “Cross”�


Notable also is that what really matters in the attributes of an innovation as perceived by the potential adapters. The anthropological distinction between form and meaning is essential.  Therefore, it is necessary that the evangelist pay attention to the actual meaning communicated to the receptors.�  There are five general characteristics by which any innovation may be described to show how audience perceptions can determine the meaning of a communication.�


The rate of adoption of an innovation can be predicted through these characteristics.  The rate of adoption is influenced by other variables, which shows also the functions of the innovation-decision process.  It could be argued that the future of the Christian church will depend on its success in providing a faith that will meet the personal needs of the people.�  However, a distinction must be made between satisfying Felt Needs�xe "Felt-Needs"� and making Christianity relevant to those Felt Needs�xe "Felt-Needs"�, otherwise the message will become distorted.�





Using the Felt-Needs�xe "Felt-Needs"� Approach


It could be maintained that the emotional needs met by animistic rituals are still Felt Needs.  Although modern Arabs have dropped some traditional animistic practices, their emotional felt needs still exist and are not being met.�  The Ôaqiqa� sacrifice is one practice that was dropped, but there are still felt needs to protect the newly born child.


In dealing with Felt Needs and describing various ways people have dealt with those needs, one finds that many attempts to meet them are unsatisfactory.  One could present the biblical alternative, demonstrating its superiority over other ways,� that is to say one can make the direct approach�xe "direct approach"� of the Cross�xe “Cross”� central to one’s preaching.


Developing the Christian Approach


Christians have adopted every conceivable approach to Muslims--ranging from the extreme of violent rejection to hearty endorsement.  How shall we then conclude this exploration?  Actually, the content of the final section could take many different directions.  Timothy A. Dearborn suggests certain steps.�  These steps are important in developing Christian approaches to Muslims, regardless of the approach one adopts.





Die Daily�xe "Die Daily"� to Oneself


The crux of the Gospel is the Cross�xe “Cross”�.  However, the Cross�xe “Cross”� forms the ultimate guide for Christians in their encounter with Muslims.  Victory through death�xe "Victory through death"��xe "death"� --the death�xe "death"� of Christ� XE "death of Christ" � on the Cross�xe “Cross”�--is the core of the Gospel message�xe "Gospel message"� (Jn. 12:23-33, 1Co. 1:22-25).  To follow Him, one must heed His call to live by the way of the Cross�xe “Cross”� (Lk. 9:23).  This is not solely a call to deprivation, for the goal of dialogue is the proclamation of the Gospel by way of persuading people to believe in Christ, not a mere meeting of the faiths embodied by two friendly devotees.  There has to be more than mutual sharing.  The Gospel has to be shared so as to evoke faith.  Jesus Christ is not to be shared  just so He might be admired.  His Gospel is to be believed;  He seeks a verdict, not to destroy but to fulfill, not to make life tedious, but to make it abundant (Jn. 10:10).�  


Nonetheless, to follow Him fully, one must take up the Cross�xe “Cross”�, renounce all claims to one’s own life, and follow Him as Lord (Mt. 8:34-35).  This has profound implications for any approach to people of other faiths.�


Die Daily�xe "Die Daily"� to Oneself in Relation to Christ


If the Gospel is indeed truth, the Christian desires to manifest it as fully as possible.  For this to happen, there must be death�xe "death"� to one’s self so that Christ can express Himself through the life surrendered to Him.  Only in this way will the Holy Spirit�xe "Holy Spirit"� be freed to develop the fruit of the Spirit (Gal. 5:22-24).  Such fruit will heighten one’s delight in the Gospel.  It will in turn bring the abundant life Christ promised.  It will glorify Him, and it will make most effective one’s testimony to the world.�





Die Daily�xe "Die Daily"� to Oneself in Relation to Others


One should not quickly denounce Muslims.  The Christian must first seek that which is true, beautiful, and good within him or her, as in Philippians 4:8.  “This openness to truth only comes as one dies to self, for this produces the kind of humility and compassion that enables [Christians to improve] . . . in their attitudes toward others, and in their expression of their faith.”�     


The word for ministry in the New Testament has two forms, diakonia and marturia.  From the former we get our word deacon, and from the latter our word martyr.  Literally, to be involved in diakonia is to “go through the dust.”  The word conjures up the image of a camel driver walking beside his camel in the midst of the dust, while his lord rides high above the dust, seated on the camel’s back.  If the Christian is to engage in ministry, there must be a willingness to go through the dust in the service of other people.  The stance of the Christian, in relation to others, is always to be that of the servant.  The Christian is to seek eagerly ways to be of assistance to people.  He or she cannot be a passive spectator of the painful events of our world, but rather, must actively serve in that needy �world.�  For dialogue with Muslims, Dearborn maintains,





One often thinks of the servant as a person pushed around by the whims and dictates of others.  Yet nothing could be further from the biblical picture of ministry.  The Christian in ministry must be firmly rooted with deep convictions about what is true, right, and good.  There must be clear goals and a precise image of the quality of life [that] God desires for his creation.  Wherever and whenever this quality of life is rejected, the Christian must seek to restore it.  This must be sought through verbal proclamation, the example and quality of one’s life.  The second word, marturia, adds another dimension to one’s understanding of ministry.  The traditional image of the servant is that of an acquiescent, . . .  [It is] a willingness literally to die, to be martyred�xe "martyred"� for the sake of the truth.  The terms used for this in the New Testament are kerygma, koinonia, diakonia, and marturia.�  


Jesus Christ has demonstrated that the way of the Cross�xe “Cross”� is the way of ultimate triumph, but the glory of resurrection comes after dying with Christ.  Christians must follow in His steps if they are to follow Him in their encounter with Muslims.�  





Conclusion


The church is the body of Christ that brings persons and nations to faith and obedience as it proclaims the Gospel effectively.  Evangelization seeks the redemption�xe "redemption"� of individuals and the multiplication of people of God.  How can missionaries be engaged in more effective evangelism?  What constitutes an adequate Christian approach�xe "adequate Christian approach"�?


The apologetic approach�xe "apologetic approach"� is not a separate one, since it is related to other approaches. Chapter 8 shows some apologetical attempts to reconcile the Muslim and Christian interpretations.  But the polemical approach�xe "polemical approach"� on the other hand produces minor successes.  It always causes failure of dialogue and breaks bridges�xe "bridges"� of understanding. There are organizations and individuals who try to propagate Christianity or Islam by unfair means, or with a polemical-approach that is intolerant, but we must develop our approach as we have just seen in the concluding pages of this chapter to fulfill the demands of the Cross.


There is real mutual opposition not only between Islam and Christianity, but also between a militant conception of mission and a more liberal approach. We must come together to study the polemics raised by Muslims to find answers and to provide mutual understanding.  In addition, a study of the past has allowed us to see why and how some of those expressions have been misunderstood (e.g., Crusade for Christ).  One must learn to choose words that can be understood and accepted by a mixed audience on some occasions, for example at funerals, public ceremonies, school assemblies.


The applications of the demands of the Cross�xe "demands of the Cross"��xe “Cross”� describe the qualities that should characterize Christians in their approaches with Muslims.  Indeed, how can one be called a Christian if one avoids the Cross�xe “Cross”� and all it stands for ?  When engaging in religious encounter, each Christian must determine in the midst of these qualities the precise conceptual content that will affect the dialogue. �xe "Muslim World"� There is a great real need for workers who can see the Muslim World�xe "Muslim World"� as people for whom Christ died.     
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